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INTRODUCTION. 





THE present edition of the writings of St. Patrick is 
an attempt to bring out in English the works of the 
Saint generally believed to be genuine, with the 
necessary addition of historical and critical notes, but 
with the omission of all matter which has been made 
the subject of religious controversy. It was felt that 
such an edition of St. Patrick’s works might be use- 
ful in a religious point of view, and would be likely 
to prove acceptable to Irishmen of various creeds and 
opinions, as well as to English Christians, who, in 
general, know little of the great Apostle of Ireland. 
- {As the work was intended to be executed on an 
_ \absolutely unsectarian basis, it was hoped at first that 
it might have been possible to have obtained the 
services of a Roman Catholic clergyman ag one of the 

editors. But when application was made to a scholar 

of that Church, highly esteemed both from a religious 

and literary point of view, the reasons assigned by that 

gentleman for non-compliance with the request were 

such as left no hope of co-operation. 
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It is one of the objects of the present edition ex- 
pressly to abstain from raking up any “ hidden fires.” 
It must, however, be candidly admitted that any at- 
tempt to produce an uncontroversial edition of the 
works of “the Apostle of Ireland,” is necessarily beset 
with serious difficulties. For an ordinary reader expects 
to receive in an annotated edition of the works of a 
Church-Father all the information which can be 
afforded about the author. In St. Patrick’s case the 
editor may well be expected to throw some light upon 
the origin of the mission which the Saint undertook, 
and of the state of the country when he visited it. 
But it would be impossible to discuss the question 
whether St. Patrick did, or did not, receive a “ com- 
mission” from Rome, without entering on a subject of 
bitter religious controversy. Inasmuch, however, as 
the Editors desired to produce a work, which 
might, as far as possible, be acceptable to all as an 
impartial edition of the works of St. Patrick, it was 
necessary to be silent on many subjects, on which, 
from a purely literary point of view, they might have 
reasonably been expected to give an opinion. 


The notes have, therefore, been confined to points on 
which no religious controversy is involved. And, inas- 
much, as use has been sometimes made in such 
controversies of the account which St. Patrick gives of 
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the dream in which he called out for ‘““Helias,” (Confes- 
sion, chap. ii., § 9.), the note on that passage gives the 
various interpretations assigned to it without any 
attempt to discuss their respective merits. 


Actuated by the desire to be impartial, the Editors 
have invariably translated the Latin “sacerdos” by 
priest, “presbyter” by “ presbyter,’ and “ clerici” 
by “ clergy.” They have also passed over with- 
out note or comment, the statements of Saint 
Patrick as to his father and grandfather having 
both been clergymen on the one hand; and on 
the other, the references to monks and virgins, 
and the quotations occasionally made to books of 
Scripture, the canonicity of which is a matter 
of dispute. On all such points the Editors have 
endeavoured to act with perfect impartiality. The 
desire to be really impartial has also led them to abstain 
from commenting upon those passages of Holy Scrip- 
ture, quoted by St. Patrick, which touch on points of 
religious controversy. 


The Editors hope that this line of action will 
commend itself to at least the majority of their readers. 
They trust that their silence on such points will not be 
assigned to any other cause than a wish to let St. 
Patrick’s writings tell their own tale. 
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The “ Hymn” ascribed to St. Patrick is unquestion- 
ably of great antiquity, although as Dr. Todd says ‘“‘it 
may be difficult, if not impossible, to adduce proof in 
support of the tradition that St. Patrick was itsauthor.” 
Yet as the Hymn in question is generally considered to 
be St. Patrick’s, and is a composition of considerable 
antiquity and beauty, it was necessary to give it in this 
edition, although its genuineness may be a matter of some 
doubt. The original is written in a very ancient dialect 
of Irish. It is one of these compositions termed by the 
Latin name of “Lorica,” or “ breastplate,” the 
repetition of which was supposed to guard a traveller 
like “‘a breastplate” from spiritual foes. The transla- 
tion of the Hymn in this edition is taken from 
that given by Dr. Todd in his work on St. Patrick, 
pp. 426-9.* Some slight modifications have been 
introduced from the later revision which appears on 
pp. 264 ff. of Miss Cusack’s Life of St. Patrick.f 





* St. Patrick, Apostle of Ireland : A Memoir of his Life and 
Mission, with an Introductory Dissertation on some early usages 
of the Church in Ireland, and its historical position from the 
establishment of the English Colony to the present day, by James 
Henthorn Todd, D.D., Senior Fellow of Trinity College, Regius 
Professor of Hebrew in the University, and Treasurer of St. 
Patrick’s Cathedral, Dublin.—Dublin: Hodges, Smith & Co. 
1864. 

t Life of St. Patrick, Apostle of Ireland. By M. F. Cusack. 
London: Longmans, Green & Co. 1871. 
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The notes call attention to the slight deviations made. 
in the translation. 


The last named work is of special importance, not 
only because it is the fullest work on the subject written 
from a Roman Catholic standpoint, but also because 
it contains, pp. 869-502, “ the Tripartite Life of Saint 
Patrick, Apostle of Ireland, Translated from the 
Original Irish by W. M. Hennessy, Esq., MRLA. 
The latter scholar has added the Latin text of both St. 
Patrick’s Confession and his Epistle to Coroticus, with 
a translation and introductory remarks on pp. 571- 
620. 


Mr. Hennessy’s Latin Text of the Confession is in 
the main that contained in the Book of Armagh, a 
manuscript which is proved by internal evidence to 
have been written A.D. 807, and which now forms 
part of the treasures of the Library of Trinity College, 
Dublin. The copy of the Book of Armagh used by 
Mr. Hennessy was executed by Rev. Thaddeus 
O'Mahony, D.D., Professor of Irish in the University 
of Dublin from 1859 to 1879. The accuracy of 
Prof. O’Mahony’s copy has been tested in several 
places by reference to the original MS. in the Uni- 
versity Library. The text given in the Book of 
Armagh is considerably shorter than that presented in 
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other MSS. Sir Samuel Ferguson is, however, most 
probably correct in maintaining that ‘that transcript 
[the Book of Armagh] bears many internal evidences 
of abridgment ; and there is nothing in the more 
copious matter of the other copies necessarily at 
variance with it, so far as it has come down to us.” 
Mr. Hennessy has consequently supplied certain por- 
tions of his text from the MSS. in the Bodleian 
Library, Oxford, placing, however, the portions thus 
supplied within square brackets [ ]. This plan has 
been adhered to in the present edition. 


There are three other MSS. of the Confession known 
to be now in existence, namely, the Cottonian MS. in 
the British Museum, and two MSS. in the Bodleian 
Library. The text, however, contained in the folio 
volume of the Acta Sanctorum, published by the 
Bollandist Fathers (Antwerp 1668), was taken from a 
MS. which is supposed to have perished in the troublous 
times of the French Revolution. The Bollandist 
text may, therefore be regarded as exhibiting the 
reading of a fifth MS. Hence the necessity of oc- 
casionally noticing the variations of reading presented 
by the various texts. The Latin texts given by R. 
Steele Nicholson in his work on St. Patrick* are those 





* « St. Patrick : Apostle of Ireland in the Third Century ; The 
story of his mission by Pope Celestine in A.D. 431], and of his 
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of the Cottonian MS., to which that editor has also 
appended the Bollandist text. 


The Book of Armagh does not contain the Epistle 
to Coroticus, but that Epistle is found in the Cot- 
tonian MS. and the Bodleian MSS. 7 


The text followed in the present edition is sub- 
stantially that given by Mr. Hennessy. His text has 
been however, occasionally verified by reference to the 
Book of Armagh, and has been constantly compared 
with the texts of the Bollandists and of Mr. 
Nicholson. The selection of various readings given 
in the notes has been generally taken from Mr. 
Hennessy’s edition, except when otherwise expressly 
stated. 


The following English translations of the Latin 
texts have been diligently compared in drawing up the 
revised translation here given—(1) the translations of . 
Mr. Hennessy in Miss Cusack’s work. (2) that in 


connexion with the Church of Rome proved to be a mere fiction : 
with an Appendix, containing his Confession and Epistle to 
Coroticus translated into English. By R. Steele Nicholson, 
M.A., T.C.D. Dublin: McGlashan and Gill.” 1868. Mr. 
Nicholson’s hypothesis that St. Patrick lived in the third cen- 
tury is incidentally disproved by several of the historical points 
noticed by Professor Stokes in the notes of the present edition. 
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the work of the Rev. Thomas Olden ;* (3) a more 
recent translation by Mr. A. F. Foster,} and (4) last, but 
not least in importance, the translation into English 
blank verse by the lately deceased, and much to-be- 
regretted, Sir Samuel Ferguson, LL.D., President of 
the Royal Irish Academy.{ 


Owing to his long-continued separation from civilized 
life, and his constant use of the Irish language, the 
Latin of St. Patrick’s writings is bad and ungram- 
matical. His style also is often broken, and occasionally 
obscure. This has created no little difficulty, and 
consequently his translators have taken more or less 
liberties in their endeavours to present to their readers 





* The Epistles and Hymn of Saint Patrick with the Poem of 
Secundinus, translated into English. Edited by Rev. Thomas 
Olden, B.A., M.R.I.A., Vicar of Ballyclough. Dublin : Hodges, 
Foster & Co. 1876. 

+ “The Confession of St. Patrick: or St. Patrick’s Epistle to 
the Irish People in the Third Century. Translated from copies of 
MSS. in the British Museum and the Bodleian Library at 
Oxford. With Introduction and Appendix by A. F. 
Foster, Author of Chambers’ Latin-English Dictionary, and 
other works.” Glasgow: Printed at the University Press by 
Robert Maclehose 153 West Nile St. Mr. Foster has in many 
places not at all closely followed the original text. 

{ The Transactions of the Royal Irish Academy—Vol. xxvii. 
Polite Literature and Antiquities—VI. On the Patrician Docu- 
ments. By Sir Samuel Ferguson, LL.D. Dublin: Published by 
the Academy. 1885, 
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a readable English translation. A translator who desires 
to be peculiarly faithful is sometimes embarrassed in 
an attempt to translate such an author. In revising 
the English translation for this edition, it has been 
sometimes necessary to replace smooth English by 
English of more questionable correctness and taste. 
We can only excuse the ruggedness of our revised 
translation by our desire above all things to be faith- 
ful. Had our author expressed himself in gram- 
matical Latin, we would not have been satisfied with * 
rugged English. But the case is wholly altered 
when one has to deal with works written in indiff- 
erent Latin, and which it is desirable to translate as 
faithfully as possible. In his attempt to be faithful, 
Mr. Hennessy has frequently left himself open to the 
same criticism. 


St. Patrick’s quotations from Holy Scripture also 
cause some difficulty. It is probable that the Saint 
often quoted from memory, and consequently, not with 
verbal accuracy. And yet, after making all due 
allowance for this probability, we have considered it 
necessary to carefully examine his quotations from 
Scripture, and to compare them with the commonly 
received text of the Latin Vulgate, and the older Latin 
version used by the early Latin Fathers, as edited by 
Sabatier, and designated generally as “the Itala.” When 
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the Latin text of St. Patrick’s quotations agrees with 
the Vulgate, we have, as a matter of simple fair-play, 
given the English text of the Douay Bible, so called 
because the Old Testament was published at Douay in 
1600, the New Testament having been previously 
brought out at Rheims in 1582. The Douay Bible 
is an accredited English translation of the Latin 
Vulgate. We have followed the Douay Version even 
in cases where we might as well (and possibly with 
better literary taste) have substituted the rendering of 
the Authorized Version as identical in meaning and 
more classical in style. In cases where St. Patrick’s 
quotations differ verbally from the Latin Vulgate we 
have considered it right to exhibit the difference in our 
translation. It is highly probable that St. Patrick’s 
quotations were made from a Latin Version earlier 
than that of St. Jerome. But the evidence on this 
point presented in the writings of St. Patrick is not 
perhaps sufficient to warrant any decisive opinion. If 
the ancient Irish Version of the New Testament in the 
Latin language, which forms the main portion of the 
Book of Armagh, had been published—and scholars 
have been long waiting for an edition of that book 
promised by the learned Dr. Reeves, now Bishop of 
Down and Connor—we would have been in a better 
position to form a judgment on this interesting point. 
Owing to the very few references made to the Gospels 
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in St. Patrick’s Works, the comparison of St. Patrick’s 
quotations of the Gospels with Professor Abbott’s 
Evangeliorum Versio Antehieronymiana* has not 
yielded any result. 


The division of the ‘‘ Confession” into chapters and 
sections has been in the main adopted from the Bol- 
landist edition. Such a division is not found in the 
Book of Armagh. The contents affixed to each chap- 
ter are, of course, our own. Words supplied to com- 
plete the sense have been as far as possible included 
in ordinary brackets ( ). The meaning of the 
square brackets [ | has been already explained on 
page 8. 


The notes appended to this edition by Professor 
Stokes are all marked with his initials “G. T. 8.” 
The general editorship of the work, together with the 
critical notes, devolved on myself. The work how- 
ever, as a whole has passed under the review of both 
Editors. 








* Evangeliorum Versio Antehieronymiana ex Codice Usseriano 
(Dublinensi), adjecta collatione Codicis Usseriani Alterius. 
Accedit Versio Vulgata sec. Cod. Amiatinum, cum varietate 
Cod. Kenanensis (Book of Kells), et Cod. Durmachensis (Book 
of Durrow). LEdidit et praefatus est T. K. Apsort, 8. T. B., 
Coll. SS. Trin. juxta Dublin, e Sociis; Linguae Hebraicae et 
Linguae Graecae Bibl. apud Dublinen. Professor. 2 vols. Lond. 
1884. 
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The works of St. Patrick here given are such as 
are commonly believed to be genuine productions of 
his pen. There are some works, which are now 
generally acknowledged as not written by him, 
contained in St. Patrick’s Opuscula as edited by 
Ware* and Villaneuva +. No scholar who has read 
even a few lines of the tract “ De Tribus Habitaculis, 
“Of the Three Habitations” (or the World, Heaven, 
and Hell), could believe that St. Patrick was the 
author of that production, so different in all respects is 
its Latin style from that exhibited in the genuine Con- 
fession and Coroticus. The same may be said of the tract 
“ De abusionibus Seculi,” and of others. Some, if not 
all, of the “Canons” attributed to St. Patrick are 
decidedly productions of a later age. Dr. Todd’s St. 
Patrick (pp. 485 ff.) contains much interesting informa- 
tion on these points. 


The rude and ungrammatical character of St. 
Patrick’s Latin is a strong evidence of their genuine- 
ness. New evidence has lately come to light indirectly 





“St. Patric qui Hibernos ad idem Christi convertit adscripta 
Opuscula. Opera et studio J. Warei, Eq. Aur. Lond. 1656, 


t Sancti Patricti, Ibernorum Apostoli, Synodi, Canones, Opuscula 
et Scriptorum qui supersunt Fragmenta ; scholiis illustr. a Joachimo 
Laurentio Villaneuva, Presbyt. Dublini apud R. Grais- 
berry, 1835. 
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bearmg on this pomt. A splendid edition of the 
Works of St. Gregory of Tours has lately been pub- 
lished (1883-1885), edited by Arndt, Bonnet, and Br. 
Krusch, in the Monumenta Germanic Historica, giving 
for the first time the nearest approach to the genuine 
text of that Father. The Latin of St. Gregory is there 
seen to be very similar to that found in St. Patrick’s 
Writings. It is, like the latter, semi-barbarous in gram- 
mar and spelling. But it is exactly the Latin which a 
pure Celt might have been expected to have written. 


Notwithstandmg the ruggedness of style of St. 
Patrick’s Latin works, and their want of accordance 
with grammatical rules, there is much to be com- 
mended in the simplicity and unadorned dignity of 
his narrative. The modesty and humility exhibited by 
him in the account presented of the marvellous success 
of his mission is most remarkable. There is, moreover, 
in his writings a display of genuine missionary spirit, 
which as it has roused many a Christian worker to 
action in the past, may well stir up many in our day 
also. St. Patrick everywhere displays an earnest trust 
and faith in the constant protection of a gracious 
Providence. His love for the souls of the men among 
whom he laboured, notwithstanding the ill-treatment 
he received at their hands is remarkable. His honest 
simplicity and the contempt everywhere displayed for 


16 INTRODUCTION. 


the riches of the world deserve far more general recog- 
nition than they have yet received. His acquaintance 
with the Holy Scripture, with the phraseology of which 
his Writings are thoroughly imbued, and his desire to 
conform his doctrine to their teaching is significant.* 
To him God and Satan, heaven and hell, were great 
realities ; “he endured as seeing Him who is in- 
visible” (Heb. ii: 27). Like St. Ignatius and many 
others, St. Patrick coveted earnestly to attain the 
crown of martyrdom. His “‘ Creed” is clear and terse. 
A simple unaffected piety, wholly devoid of ostentation, 
breathes forth in every paragraph of his writings. He 








* It may be interesting as a proof of St. Patrick’s love for the 
Scriptures to call attention to the remarkable reliquary known 
as the Domnach-airgid, or “the silver shrine” which enclosed 
a copy of the Four Gospels in Latin presented by St. Patrick 
himself to St. Aedh MacCarthenn of Clogher. Both the shrine 
and the precious manuscript it contained (which long belonged 
to the Monastery of Clones), are now among the most prized 
treasures of the Royal Irish Academy. The MS. is unfortunately 
for the most part a solid opaque mass, but portions of it are still 
legible. It is highly probable that it was the veritable copy used 
by St. Patrick himself during his devotions. The “shrine” is 
described by Dr. Petrie in the xviii. vol. of the Transactions of 
the Royal Irish Academy, where several plates are given of its 
sides. Facsimiles of the leaves which have been opened are given 
in Gulbert’s Facsimiles of the National MSS. of Ireland, Part I. 
1874, as well as in Eugene O’Curry’s Lectures on Manuscript 
Materials of Ancient Irish History. Dublin: Duffy, 1861. The 
subject is referred to in Miss Cusack’s St. Patrick, p. 431. 
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“walked by faith’ and therefore his works were “done 
in love.” His writings ought to be dear to all lovers 
of the Gospel of Christ, to whatsoever creed they may 
severally belong. If we differ occasionally from 
his opinions, we learn at least to recognise that there 
is much precious truth held in common by those 
who do not think alike on all points of religion. 
There is a rugged eloquence in the Epistle to Coroticus 
that must come home to the hearts of those who read 
that stirrmg and manly rebuke administered by the 
Trish Apostle. The Hymn, though condemned by 
some, is generally and rightly regarded as a gem of 
sacred song. 


It is, therefore, earnestly to be hoped that the 
present uncontroversial edition of St. Patrick’s Works 
may find its way into many Irish homes, and tend to 
endear the name of St. Patrick still more to all the 
people of Ireland. Not only Irishmen, but English 
and Scotchmen also, may read with pleasure and 
profit these short, but precious relics of a by-gone age. 
St. Patrick’s Works ought to be prized and valued by 
all those who delight in such devotional writings as 
“the Confessions” of St. Augustine, or “the Imitation 
of Christ” of Thomas a Kempis. Much food will be 
found for the devotional life in the simple ‘“ remains” 
of the Apostle of Ireland. May the study of the life 


B 
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and words of the humble disciple lead many to study 
still more deeply the life and teachings of the great 
Master Himself, whose words, recorded in the Gospels, — 
“are spirit and are life.”—John vi. 63. 


CHARLES H. H. WRIGHT. 


33, Musprz Roan, Dusuin, 
Serr. 15, 1887, 


The ornamental designs at the heading of each chapter 
following are copies from the Book of Kells. 
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THE WRITINGS OF ST. PATRICK. 





L—bhe Homn, or “ Breastplate.” 





1. I bind to myself? to-day, 
The strong power of an invocation? of the Trinity, 
The faith of the Trinity in Unity, 
The Creator of the elements. 





1, “ The first word of this hymn ‘ Atomriug’ was mistaken 
by Dr. Petrie and Dr. O’Donovan for an obsolete form of the 
dative of Temur, Temoria or Tara, and was by them translated 
‘At Tara.’ We cannot now regret this error, as to it we owe 
the publication of this curious poem in the Essay on Tara. But 
it is certainly a mistake, and was acknowledged as such by Dr. 
O’Donovan before his death. The word is a verb; ad-dom- 
riug, i.e. ad-riug, adjungo, with the infixed pronoun dom, ‘to me’ 
(see Zeuss, Gram. Celt. p. 336); the verb riug, which occurs in 
the forms ad-riug, con-riug, signifies ‘to join.’ The true 
analysis of this word was first pointed out by Mr. Whitley Stokes. 
See an article in the Saturday Review, Sept. 5, 1857, p. 225, 
where a translation of this hymn (from the pen of that eminent 
scholar) is given.” —Dr. Todd’s St. Patrick the Apostle of Ireland, 

. 426. 
z 2. “Drs. O’Donovan and Petrie translate the original word 
togairm, invoco, but it is a substantive, not a verb, and so also in 
the next line they render ecretim, credo, whereas it is fides. See 
Zeuss, p. 88. ‘They were led into these mistakes by the want of 
a verb in the sentence, resulting from their having translated 
Atomriug, at Tara.”—Todd, p. 46. 
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2. I bind to myself to-day, 

The power of the incarnation of Christ, with that 
of His baptism, 

The power of the crucifixion, with that of His 
burial, 

The power of the resurrection, with the ascension, 

The power of the coming to the sentence of 
judgment. 


3. I bind to myself to-day, 
The power of the love of seraphim, 
In the obedience of angels, 
In the hope of resurrection unto reward, 
In the prayers of patriarchs," 
In the predictions of the prophets, 
In the preaching of the apostles, 
In the faith of confessors, 
In the purity of holy virgins, 
In the acts of righteous men. 


4. I bind to myself to-day, 
The power of heaven, 
The light of the sun, 
The whiteness of snow, 
The force of fire, 





1, Dr. Todd renders here, “in the prayers of the noble 
fathers.” Hennessy renders, “ patriarchs. ” 
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The flashing of lightning, 
The swiftness of wind, 
The depth of the sea, 

The stability of the earth, 
The hardness of rocks. 


5. I bind to myself to-day, 

The power of God to guide me,* 

The might of God to uphold me, 

The wisdom of God to teach me, 

The eye of God to watch over me, 

The ear of God to hear me, 

The word of God to give me speech, 

The hand of God to protect me, 

The way of God to prevent me, 

The shield of God to shelter me, 

The host of God to defend me, 
Against the snares of demons, 
Against the temptations of vices, 
Against the lusts of nature, 
Against every man who meditates injury to 

me, 
Whether far or near, 
With few or with many. 





1. “ Lit. ‘for my guidance, and so on in the following lines 
‘for my preservation,’ for my teaching, &c.”—Dr. Todd. 
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6. I have set around me all these powers, 
Against every hostile savage power, 
Directed against my body and my soul, 
Against the incantations of false prophets, 
Against the black laws of heathenism, 
Against the false laws of heresy, 
Against the deceits of idolatry, 
Against the spells of women, and smiths, and druids, 
Against all knowledge which blinds the soul of man. 


7. Christ protect me to-day, 
Against poison, against burning, 
Against drowning, against wound, 
That I may receive abundant reward. 


8. Christ with me, Christ before me,! 
Christ behind me, Christ within me, 
Christ beneath me, Christ above me, 
Christ at my right, Christ at my left, 
Christ in the fort, 

Christ in the chariot-seat, 
Christ in the poop.? 


Si ee ee eee 

1, “That is ‘May Christ be with me,’ ‘May Christ be before 
me,’ &¢c.”—Dr. Todd. 

2. “That, is ‘Christ when I am in the fort,’ (at home), 
Christ when I am in the chariot-seat (travelling by land) ; and 
in the poop (travelling by water). Sce Whitley Stokes, Zrish 
Glossary (580) p. 81.” —Todd. 
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. Christ in the heart of every man who thinks of me, 
Christ in the mouth of every man who speaks to me, 
Christ in every eye that sees me, 

Christ in every ear that hears me. 


10. I bind to myself to-day, 
The strong power of an invocation of the Trinity, 
The faith of the Trinity in Unity, 
The Creator of the elements. 


11. Salvation is the Lord’s, 
Salvation is the Lord’s, 
Salvation is Christ’s, 


Let thy salvation, O Lord, ever be with us." 





1. The last stanza is in Latin, the ten first are in Irish. The 
last stanza is :— 


“ Domini est salus, 
Domini est salus, 
Christi est salus, 


Salus tua, Domine, sit semper nobiscum.” 


OR 





a - 
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IL—@be Confession of St. Patrich. 


The beginning of the Books of Saint 
Patrick, Bishop.’ 


CHAPTER I. 

St. Patrick’s birth and parentage—St. Patrick a Briton—His 
captivity—Cause of his writing a desire to praise God for 
His benejits—His creed—His modesty, and want of learning— 
Raised up by God to do His work. 

1.—I, Patrick,’ a sinner, the rudest and the least 
of all the faithful, and most contemptible to very many, 
had for my father Calpornius, a deacon, a son of 
Potitus a presbyter,’ who dwelt in the village of 





1, This is the title given in three manuscripts. Some have 
“the beginning of the Confession of St. Patrick, Bishop.” 

2. Patrick or Patricius was acommon name among the Romans 
of Britain. It occurs in Hubner’s volume of British Tnserip- 
tions in Mommsen’s great Corpus of Latin Inscriptions, Tom. vii., 
Nos. 1198 and 1336. Like many persons mentioned in the 
Scriptures, St. Patrick had several names. Patrick was his 
Roman or Latin name. Tirechan tells us that he had no less 
than three Celtic names, Succetus, Magonus, and Cothraige 
(Cothrighe.) See Anal. Bolland. ii: 35. mle TS. 

3. The Armagh copy adds in margin “‘son of Odissus.” See St. 
Patrick’s remarks on his noble birth in the Epistle to Coroticus, § 5. 
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Bannavem' Tabernie;’ for he had a small farm hard by 
the place where I was taken captive. I was then 
nearly sixteen years of age. I did not know the true 





1. Variously spelled in the MSS. Banavem or Benaven. 

2. The birthplace of St. Patrick has been the subject of a 
prolonged controversy. Scotland, France, Ireland, have each 
had their champions. The claim of Ireland may be at once 
dismissed. It is grounded on a paragraph in the Epistle to 
Coroticus, where he identifies himself with his injured converts 
and disciples, and protests against the Welsh invaders: “with 
them it is a crime that we have been born in Hibernia.” In 
other parts of his writings he equally clearly asserts that he was 
not an Irishman by birth. Asto the claim of France, some have 
upheld Boulogne as his natal place. This is possible, for as is 
shown in a later note the predatory expeditions of Niall of the 
Nine Hostages extended to that port during the boyhood and 
youth of our Saint. The majority of critics however, now uphold 
the claim of Dumbarton, on the Clyde. Dumbarton in ancient 
times was called Alcluith, and formed the western termination of 
the great Roman Wall, extending from the Forth to the Clyde. 
That wall was constructed by Agricola about the year 80 a.p., and 
renewedinthesecondcentury under AntoninusPius. Dumbarton 
with its great rock, as an acropolis, formed a natural stronghold 
and post of observation against the Scotic freebooters of the Antrim 
coast. The Romans, though they never settled in Ireland, yet, 
made the acquaintance of the Irish. Agricola even in the first 
century contemplated the conquest of the island, and with that 
design entertained a fugitive Irish prince, as Tacitus tells us. 
The Romans of Dumbarton must have suffered much at the hands 
of Irish pirates down to the fifth century, as is testified by the 
numerous finds of Roman coins all along the Antrim coast. See 
Ireland and the Celtic Church, p. 16, where I discuss this point 
and refer to Proceedings of Royal Irish Academy, voli.., 184-190 ; 
v., 199; vi. 442, 525; John Scott Porter in the Ulster Journal of 
Archaeology, 1854, pp. 182-191 and Hubner’s Brit. Ins. in Corp. 
Ins. Lat, tom. vii., p. 221, No, 1198. As soon as the Romans 
abandoned Britain, the Antrim Celts established the kingdom of 
Dalriada, in Argyleshire, which became the root out of which 
sprang the Mediaeval kingdom of Scotland.—G.T.S, 
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God ; and I was taken to Ireland in captivity with so 
many thousand men in accordance with our deserts, 
because we departed from God, and kept not his pre- 
cepts, and were not obedient to our priests, who 
admonished us for our salvation.* 

And the Lord brought down upon us “the wrath of 
his indignation,” and dispersed us among many nations, 
even to the end of the earth, where now my littleness 
is seen among foreigners. And there the Lord opened 
(to me) the sense of my unbelief, that, though late, I 
might remember my sins, and that I might strengthen 
my whole heart to the Lord my God, who had respect to 
my humiliation, and pitied my youth and ignorance, 
and took care of me before I knew Him, and before I 


1. The date of St. Patrick’s first captivity cannot be exactly 
determined, but the known facts of history all coincide with his 
own statements. The last half of the fourth century was marked 
by continual ravages of the English coasts by the Picts and Scots, 
or Irish, asthe word Scot in those days always signified. Ammianus 
Marcellinus the historian, and the poet Claudian were contem- 
poraries of these incursions. They both testify to the vigour with 
which the Irish desolated the English coasts. In A.D. 343, they 
began the conflict. In A.D. 360, they kept possession of a great 
portion of Britain for ten years, till overthrown and repelled by 
Theodosius, the most celebrated Roman general of the day, in 
A.D. 369. On this occasion the Irish were commanded by an 
Irish king named Crimthann. Claudian the poet speaks of 
“Icy Ierne,” weeping for the heaps of those slain in that campaign. 
The Annals of the Four Masters tell us that in A.D. 405, Niall 
of the Nine Hostages was slain at Boulogne, after a life spent in 
such ravages. - See Keating’s History of Ireland, ed. O’Mahony, 
pp. 369-390 ; Ussher’s Works, vi., 116.—G.T.S. 

2. The phrase seems takenfrom 2 Chron. 29: 10., where, how- 
ever, the Vulgate Latin has “furorem ire sue,” in place of 
the words quoted by St. Patrick, “iram animationis sua, ” 
which, however, agree in sense with the Vulgate. The Itala 
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had wisdom, or could discern between good and evil ; 
and protected me and comforted me as a father does 
a son. 

2.—Wherefore I cannot keep silent—nor istit indeed 
expedient (to do so)—concerning so great benefits, 
and so much favour as the Lord has vouchsafed to me 
in the land of my captivity ; because this is our recom- 
pense (to Him) that after our chastening, or know- 
ledge of God, we should exalt and confess his wonder- 
ful works’ before every nation which is under the 
whole heaven. 

Because there is no other God, neither ever was, 
neither before, nor shall be hereafter, except the Lord 
the Father, unbegotten, without beginning. From whom 
is all beginning ; Upholding all things, as we have said ; 
And His Son Jesus Christ, whom indeed with the Father, 
we testify to have always been, Before the origin 
of the world, spiritually with the Father ; In an inex- 
plicable? manner begotten before all beginning ; And 
by himself were made the things visible and invisible ;* 
And was made man; And, death having been vanquished, 





rendering of the passage in 2 Chr. is not extant. Hennessy and 
others have, however, translated the phrase “‘the anger of His 
Spirit.” 

ai St. Patrick had evidently here in his mind, as may be seen 
from the Latin, the passage in Ps. 107:15 (106:15, Douay 
Vers.); ‘‘Confiteantur. . . mirabilia ejus.” The Vulg. and 
the Itala here are alike. 

2. The MSS. have inerrabiliter, which means “ unerringly,” but 
as Prof. O’Mahony suggested, and the suggestion is adopted by 
Hennessy, it was probably intended for inenarrabiliter, «. 
ineffably, or inexplicably, and so all the translators. Sir S. Fer- 
guson translates: “in wise unspeakable.” 

3. The words “and invisible” are omitted in the Book of 


Armagh. 
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was received into the heavens to the Father.’ And He 
has given to Him all power ‘above every name of those 
that are in heaven, on earth, and under the earth, 
that every tongue should confess” to Him? that Jesus 
Christ is Lord and God, In whom we believe, and expect 
His coming, to be ere long “the judge of theliving and of 
the dead,” ‘‘ Who will render to everyone according to 
his deeds.”* And He hath “poured upon us abundantly” 
the Holy Spirit, a gift and pledge of immortality ;> Who 
makes the faithful and obedient to become“‘sons of God,° 
and joint-heirs with Christ”’; Whom we confess and 
adore—one God in the Trinity of the sacred name.® 


1. According to the Armagh MS. the sentence reads “ death 
having been vanquished in the heavens.” So Hennessy’s text. 
But the Cottonian and Bodelian MSS. and the Bollandist have 
as above. 

2. “To Him” is added in the Book of Armagh. We have 
marked with inverted commas the portions of the verses quoted 
(Phil. 2 : 9-11) which agree with the Vulgate, and are translated 
in the Douay. The text,as a whole, differs from both the Vulgate 
and the Itala. Some MSS. follow the Vulg. in the last clause, 
reading: “that the Lord Jesus Christ is in the glory of God the 
Father.” 

3. Acts 10: 42. 

4. Rom. 2: 6. St. Patrick agrees substantially with the 
Vulg. which has “opera ejus;” St. Patrick ungrammatically 
“facta sua.” 

5. So Hennessy’s text should be rendered: “et effudit in 
nobis habunde Spiritum Sanctum donum et pignus immor- 
talitatis.” The first part of this is taken from Titus 3: 6 with 
the ungrammatical alteration of in nobis instead of in nos. 

6. Some manuscripts add “ the Father.” 

1 Roms 8 Lz. 

8.—The Creed of St. Patrick, differs in form from the Nicene 
Creed, so does the Irish Creed found in the Antiphonary of 
Bangor, reprinted in O’Laverty’s Diocese of Down and Connor. 
In the fourth century the forms of the Creed varied very much. 
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For He Himself has said by the prophet, “Call upon 
me in the day of thy tribulation, and I will deliver thee, 
and thou shalt magnify me.”? And again He saith, 
“It is honourable to reveal and confess the works of 
God,” 

3.—Although I am in many respects imperfect, I 
wish my brethren and acquaintances to know my 
disposition, and that they may be able to comprehend 
the wish of my soul. I am not ignorant of the 
testimony of my Lord, who witnesses in the Psalm, 
“Thou shalt destroy those that speak a lie.” And 
again, “The mouth that belieth killeth the soul.” And _ 
the same Lord says in the Gospel,® “The idle word 
that men shall speak, they shall render an account for 
it in the day of judgment.”* Therefore, I ought 
earnestly with fear and trembling to dread this sentence 
in that day when no one shall be able to withdraw 
himself, or to hide, but when we all together shall 
render account of even the smallest of our sins before 
the tribunal of the Lord Christ. 





The early custom of preserving the creeds by memory alone, 
tended to increase such variations. —G.T.S. 

1. Ps. 50: 15, (Ps. 49: 15. Douay Vers.). St. Patrick’s 
quotation is not from the Vulgate Version, though there is no 
difference in the sense. The Itala is nearer St. Patrick’s text, 
reading “et magnificabis me,” but it also differs from St. 
Patrick, reading “ eripiam” for “ liberabo. ” 

2. Tobit 12: 7. The quotation is identical with the Vulgate. 

3. Ps. 5: 6(Ps.5: 7 Douay Vers.). In the Vulg. the word 
“all” is found in place of “those.” The Itala here agrees with 
St. Patrick. Some MSS, of St. Patrick agree with the Vulg. 

4. Wisdom 11: 1, 

5. Some MSS. omit “says in the Gospel.” 

6. Matt.12: 36. The Vulg. and Itala correctly, following the 
original Greek, have “every idle word.” 
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Wherefore, I thought of writing long ago, but 
hesitated even till now; because I feared falling into 
the tongue ofmen ;'becauseI havenot learned like others 
who have drunk in, in the best manner, both law and 
sacred literature in both ways equally ;? and have never 
changed their language from infancy, but have always 
added more to its perfection; for our language and 
speech is translated into a foreign tongue.’ 

4.—As can be easily proved from the drivel of my 
writing—how I have been instructed and learned in 
diction ;’ because the wise man says: “For by the tongue 
is discerned understanding and knowledge, and the 
teaching of truth.”* But what avails an excuse, although 
according to truth, especially when accompanied with 





1. That is, “I feared their censure.” The clause can scarcely 
mean, as Foster translates it, “I feared that I should not fail 
into the language of men,” ze., that I could not express myself 
as other men. 

2. We have followed here Sir S. Ferguson’s translation :— 


“ Who, excellently versed in civic law, 
And sacred letters, in a like degree.” 


The original is ungrammatical, and therefore obscure. O’Conor 
supposed the “in both ways” to refer to the knowledge of both 
the Greek original and the Latin Version, and so Nicholson. 

3. That is, his Latin was always growing worse by his being 
obliged constantly to speak in Irish. 

4, Ex salive (saliva) scripture mee. 

5. So, after Sir S. Ferguson, we render “in sermonibus.” 
Nicholson translates “in languages.” Hennessy has “in 
speech.” 

6. Ecclesiasticus 4: 29. The Vulg. and Itala are somewhat 
fuller here : ‘‘ For by the tongue wisdom is discerned, and under- 
standing and knowledge and learning by the word of the wise.” 
—Douay Vers. The last clause in the Vulg. is, “et doctrina in 
verbo sensati.” Some MSS. read varietatis, in place of veritatis, 
“ of variety.” 
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presumption?? Since indeed I myself, now in my old . 
age,strive after what I did not learn in my youth, because 
they prevented? me from learning thoroughly that 
which I had read through before. But who believes 
me? And ifI should say, as I have already said, 
that when a youth, nay almost a boy in words,? I 
was taken captive, before I knew what I ought 
to seek, or what I ought to aim at,‘ or what I ought 
to avoid. Hence I blush to-day, and greatly 
fear to expose my unskilfulness, because I cannot ex- 
press myself with clearness and brevity, nor even as 
the spirit moves, and the mind and endowed under- 
standing point out.® 

But if it had been granted to me even as to others, 
I wouldnot however be silent because of the recompense. 
And if, perhaps, it appears to some, that I put myself 
forward in this matter with my ignorance and slower 





1. That is, what use is it to plead my deficiencies when I have 
still the presumption to become an author in spite of them. 

2. The Bollandists read “my sins prevented me,” which is 
expressed in all the translations except that of Hennessy. 

3. That is, scarcely above childish language. So Hennessy, 
reading with the Armagh MS, and the Bollandist edition, ‘ puer 
in verbis.” Nicholson reads, after the Cottonian MS., puer 
imberbis, “ a beardless boy.” 

4. The clause “vel quid adpeterem” is omitted by Nicholson, 
and passed over by Hennessy. 

5. The original can scarcely be rendered as Sir S. Ferguson :-— 


“‘ With brevity and elegance of speech, 
To treat deep things, as, how the Spirit moves, 
The soul’s affections, and the human mind.” 


For the original of the latter clause is: “ Sicut enim spiritus 
gestit et animas (animus) et sensus monstrat adfectus.” 
Hennessy renders: “as the spirit desires, and the mind and 
intellect point out,” but that ignores “ adfectus.” 
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tongue, it is, however, written : ‘ Stammering tongues 
shall learn quickly to speak peace.”* How much more 
ought we to aim at this—we who are the “ epistle of . 
Christ”—for salvation even to the end of the earth, 
—and if not eloquent, yet powerful and very strong— 
written in your hearts “ not with ink,” it is testified, . . 
“but by the Spirit of the living God.” 

5,—And again the Spirit testifies ; “‘ Husbandry was 
ordained by the Most High.” Therefore, I, first a 
rustic, a fugitive, unlearned, indeed not knowing how 
to provide for the future—but I know this most 
certainly, that before I was humbled, I was like a stone 
lying in deep mud; and He who is mighty came, and 
in His mercy raised me and lifted me up, and placed 
me on the top of the wall. And hence I ought loudly 
to cry out, to return also something to the Lord for 
his so great benefits here, and in eternity, which benefits 
the human mind cannot estimate. But, therefore, be 
ye astonished, both great and small, ye who fear God. 





1. The reference is to Isaiah 32 : 4, where the Latin Vulgate, 
following the Hebrew, has “and the tongue of stammerers 
shall speak readily (velociter) and plain.”—Douay Vers. The 
Itala is nearer to St. Patrick, ‘‘ linguz balbutientium cito discent 
loqui pacem.” 


2. The text quoted is 2 Cor. 3; 3. It is substantially, but not 
verbally, the same as the Vulgate, which has “ written in our 
hearts.” 


3. Eeclesiasticus 7: 16; St. Patrick evidently understood 
by “rusticatio,” rural life, with the want of learning which 
generally accompanies it. Hence Sir 8. Ferguson renders the 
word “ unlearning.” 


4. So Nicholson and others reading im summo_ pariete. 
Hennessy, after the Armagh MS. reads “in sua parte, “in His 
part.” 
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And ye rhetoricians, and you lords! of the land, hear 
and examine: Who aroused me, a fool, from the 
midst of those who appear to be wise, and skilled in 
the laws, and powerful in speech and in every matter ? 
And me—who am detested by this world—He has 
inspired me beyond others, (if indeed I be such) on 
condition, that with fear and reverence, and without 
complaining, faithfully to the nation—to which the love 
of Christ has transferred me, and given me for my life— 
that in fine, as long as I shall be alive, I should serve 
them with humility and in truth. 





1. “Vos dominicati” is so rendered by Sir S. Ferguson. 
Hennessy renders “and ye of the Lord.” Nicholson reads “ et 
vos ignari Domini, “and ye ignorant of the Lord, and so the 
Bollandist. 





CHAPTER II. 


St. Patrick’s desire to recount God’s mercies—Employed in feeding 
cattle—Earnestness in prayer—Promised deliverance in a 
dream—His escape from slavery—Arrival at the ship—Refused 
a passage—Betakes himself to prayer—Admited on board— 
Desires to convert the sailors—Journey in the desert— W onder- 
ful deliverance from perishing by hunger—Result of prayer— 
Refuses food offered to idols—Conflict with Satan—Calls on 
‘6 Helias” for deliverance. 


6.—In the measure, therefore, of the faith of the 
Trinity it behoves me to distinguish without shrinking 
from danger, to make known the gift of God, and his 
‘everlasting consolation,”? and fearlessly to spread 
faithfully everywhere the name of God, in order that 
even after my death to leave it to my Gallican brethren, 
and to my sons, whom I have baptized in the Lord—so 
many thousand men. And I was not worthy, nor deserv- 
ing that the Lord should grant this to his servant ; that 
after going through afflictions and so many difficulties, 
after captivity, after many years, He should grant me 
so great favour among that nation, which when I was 
yet in my youth I never hoped for, nor thought of. 

But after I had come to Ireland I daily used to feed 
cattle,? and I prayed frequently during the day ; the 





1. 2 Thes.2: 15. 
2. St. Patrick’s place of captivity was close to the village of 
Broughshane, five miles from Ballymena. He lived in a valley 
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love of God and the fear of him increased more and 
more, and faith became stronger, and the spirit was 
stirred ; so that in one day I said about a hundred 
prayers, and in the night nearly the same ; so that I 
used even to remain in the woods and in the mountain ; 
before daylight I used to rise to prayer, through snow, 
through frost, through rain, and felt no harm; nor was 
there any slothfulness in me, as I now perceive, because 
the spirit was then fervent within me. 
( And there indeed one night, in my sleep, I heard a voice 
saying to me, “Thou fastest well, fasting (so), thou shalt 
soon go to thy country.” And again, after a very short 
time, | heard aresponse saying to me, “ Behold, thy 
ship is ready.”* And it was not near, but perhaps 200 
miles away, and I never had been there, nor was I 
acquainted with any of the men there. 

7.—After this I took flight, and left the man? with 
whom I had been six years; and I came in the strength 





near the Hill of Slemish, now called the valley of the Braid, from 
the river which flows through it. There is a townland in the 
valley still called Ballyligpatrick, or the town of St. Patrick’s 
Hollow. In this are still some remains of an Irish chieftain’s 
rath, or fort. See Reeves’ Antiquities of Down and Connor, pp. 
83, 84.—G.T.S. 

1. There was a frequent commerce by ships between Ireland 
and France in those early centuries. St. Columbanus in the 
sixth century was placed on board a ship of Nantes, bound for 
Ireland, by order of Queen Brunehault. Bishop Arculf, about 
A.D. 690, escaped from Jona in a ship which traded to France. 
See Ireland and the Celtic Church, pp. 99, 142.—G.'T.S. 

2. This was Milchu, son of Hua Bain, King of North Dalaradia. 
There were two districts of Antrim, one called Dalriada, now 
corrupted into the word Route, embracing the glens of Antrim ; 
another called Dalaradia, forming the centre of the county. 
Milchu is said to have burned himself to death when St. Patrick 
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of the Lord, who directed my way for good ;*and I feared 
nothing till I arrived at that ship. And on that same 
day on which I arrivedthe ship moved out of itsplace, and - 
Lasked them (the sailors) that I might go and sail with 
them.? And it displeased the captain, and he answered 
sharply with indignation,’ “Do not by any means 
seek to go with us.” And when I heard this, I 
separated myself from them to go to the hut where I 
lodged. And onthe way I began to pray ; and before 
I had ended my prayer, I heard one of them, and he 
was calling loudly after me, “‘Come quickly, for these 
men are calling you.” And immediately I returned to 
them and they began to say to me, ‘Come, for we receive 
you in good faith, make friendship with us in whatever 
way you wish.” And in that day I accordingly dis- 
dained to supplicate them,* on account of thefear of God. 





came to preach the gospel to him. See the Patrician History in 
the Book of Armagh, as printed in the Analecta Bollandiana, 1. 
559, by Rev. E. Hogan, 8.J.—G.T.S. 

1. The Bollandists read here “ I came to Benum,” upon which 
many theories have been raised as to the special locality where 
St. Patrick took ship. All the MSS., however, including the 
Book of Armagh, the Cotton and Bodleian MSS. read “ad 
bonum,” which is translated above. Sir S. Ferguson compares 
the Irish expression go maith. 

2. So the Book of Armagh, reading “ ut abirem unde 
navigarem,” but there is another reading “ut haberam unde 
navigarem,” which would mean, “JI told them that I had the 
wherewith to sail with them,” that is, that I could pay for my 
passage. The probability is that St. Patrick told his dream to 
the sailors in order to induce the captain to take him on board. 

3. Some MSS reading “‘cum indignatione.” Hennessy reads 
“cum interrogatione.” 

4. So Hennessy renders, but the original is “ itaque reppuli 
sugere mammellas eorum.” Nicholson, after the Cottonian MS. 
reads ‘“ itaque repuli fugere,” omitting the rest of the sentence. 
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But in very deed I hoped of them that they would 
come into the faith of Jesus Christ, because they were 
heathen ;1 and on account of this I clave to them.’ 
And we sailed immediately.’ 

8.—After three days we reached land, and for twenty- 
eight days we made our journey through a desert, and 
food failed them, and hunger prevailed over them. 
And one day the captain began to say to me, “ What, 
Christian, do you say? Thy God is great and almighty, 
why, therefore, canst thou not pray for us, for we are 
perishing with hunger?* For it will be a difficult 
matter for us ever again to see any human being.” 
But I said to them plainly, “Turn with faith’ to the 
Lord my God, to whom nothing is impossible, that He 
may send food this day*® for us in your path, even till 








The Bollandist edition reads in the text ‘et in illa die debui 
surgere in navem eorum propter Deum,” but in the note it adds 
that the MS. had ‘“repuli sugere mammas eorum.” 

1. Lit. Gentiles, the Latin is “‘ gentes.” 

2. We have followed Sir §. Ferguson’s rendering. It is 
difficult to understand what is meant by the Latin “et ob hoc 
obtinui cum illis,” which gives no sense when rendered literally. 
Hennessy paraphrases: “and this I obtained from them.” The 
other translations depart more widely from the text. 

3. Some MSS. omit ‘and we sailed immediately.” 

4. The life and writings of St. Gregory of Tours, clearly 
prove that Paganism extensively prevailed in Gaul between A.D. 
400 and 600. Even amongst Christians their conversion was 
very imperfect. Many Pagan customs even still survive in our 
midst. It was the same in the East. In the sixth century a 
strong Pagan party still existed in Constantinople, some interest- 
ing notices of which are to be found in the Eccleseastical His- 
tory of John of Ephesus translated from the Syriac by Dr. R. 
Payne Smith, Dean of Canterbury.—G.T.S. 

5. Other MSS. “ with faith and the whole heart.” 

6. The words “this day” are not in Hennessy’s text, which 
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you are satisfied, for it abounds everywhere with Him.” 
And God assisting, itso came to pass. Behold, a herd 
of swine appeared in the path before our eyes, and (my 
companions) killed many ofthem, and remained there two 
nights, much refreshed. And their dogs were filled, 
for many of them had been left exhausted along the 
way. And after that, they gave the greatest thanks to 
God, and I was honoured in their eyes. 

9.—From that day forth they had food in abundance.’ 
They also found wild honey, and offered me a part of it. 
Andone of them said, “This has been offered in sacrifice ; 
Thanks to God!” I consequently tasted none of it. 
But the same night while I was sleeping, and Satan 
greatly tempted me, in a way which I shall remember as 
long as I am in this body, for he fell upon me like a huge 
rock, and there remained no power in my limbs, save 
that’ it came to me, into my mind, that I should call out 
“Felias.”*> And in that moment I saw the sun rise in 


give the Armagh reading, but they are in the Cottonian and 
Bollandist texts. 

1. The Book of Armagh and other MSS. omit “from that 
day forth they had food in abundance;” but the words are 
found in the Bollandist text, and in the Bodleian MSS. 

2. We have followed here substantially Sir S. Ferguson’s 
translation. He connects the words “et nihil membrorum 
prevalens sed unde mihi venit in spiritum,” observing that the 
Lat. “ sed” is used after the analogy of the Irish acht as equivalent 
to nist, a usage elsewhere found in the Confessio. 

3. “ Helias” has been explained by Dr. Todd as equivalent to 
Eli, the Hebrew for “my God,” which occurs in the Gospel 
account of the Crucifixion, Matt. 27: 45, Mark 15: 34. Others, 
as Probus, the author of the Fifth Life of St. Patrick, consider 
the word to have been the Greek Helios, “the sun,” and that St. 
Patrick, “invoked Christ, the true Sun.” Others explain the 
passage to mean that St. Patrick invoked the aid of the prophet 
Elias or Elijah. 
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the heaven; and while I was crying out ‘“‘ Helias,”* 
with all my might, behold the splendour of that sun 
fell upon me, and at once removed the weight from me. 
And I believe I was aided by Christ my Lord, and 
His spirit was then crying out for me,’ and I hope like- 
wise that it will be thus in the days of my oppression, 
as the Lord says in the Gospel, “It is not you that 
speak, but the Spirit of your Father, which speaketh 
in you.” 


1. Some MSS. “ Helias! Helias!” 

2. The words “I was aided” and “his Spirit was then” are 
omitted in the Armagh MS., but they are found in other MSS., 
and are needed to complete the sense. 

3. Matt. 10: 20. There are some unimportant variations here 
in the MSS., some of which do not give the whole verse. 
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CHAPTER III. 


Second captivity—Deliverance—Return to Britain—Called mm a 
vision of the night to Ireland—The Spirit praying in him— 
Charge brought against him by his seniors—Cause of the 
charge—Vision of “ the writing against him”—The Lord on his 
side—Inconsistent conduct of a friend—St. Patrick returns 
thanks to God—Made a missionary by the grace of Christ. 


10.—And again, not many years afterward, I was 
taken captive once more,’ and on the first night there- 
fore I remained with them. But I heard a divine 
response saying to me, ‘Two months thou shalt be with 
them,” which accordingly came to pass. On the 
sixtieth night the Lord delivered me out of their 
hands. 

Even on our journey He provided for us food and fire, 
and dry weather every day, till on the fourteenth day 
we all arrived.” As I stated before, we pursued our 








1. Sir S. Ferguson maintains that the Latin “ iterum post 
annos multos adhuc capturam dedi ea nocte prima,” especially the 
use of adhuc, still, shows that these words are necessarily to be 
understood of a spiritual captivity, a captivity still continuing. 
‘“‘ Tt was the first occasion on which he had experienced what he 
conceived to be the presence of an in-dwelling coercer of his will, 
to obedience to whose promptings all his subsequent life was to 
be conformed.” Ferguson, p. 118 and p. 114. Others consider 
a second actual captivity to be here referred to. 

2. Some MSS. “we came to men,” reading “ad homines,” 
instead of ‘* omnes.” 
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journey for twenty-eight days through the desert, and 
the very night on which we all arrived" we had no food 
left.? 

f And again, after a few years, ] was in Britain® with 
my parents, who received me as a son, and earnestly 
besought me that, now at least, after the many hard- 
ships I had endured, I would never leave them again. 
And there I saw, indeed, in the bosom of the night, a 
man coming as it werefrom Ireland, Victoricus byname, 
with innumerable letters, and he gave one of them to me. 
And I read the beginning of the letter containing 
“The Voice of the Irish.”. And while I was reading 
aloud the beginning of the letter, I myself thought 
indeed in my mind that I heard the voice of those who 
were near the wood Foclut,* which is close by the 
Western Sea, and they cried out thus as if with one 





1. Some MSS. read here as on note 2, p. 40. 

2. The order of the two first paragraphs is reversed in the 
Bollandist edition, where this second paragraph is placed at the 
end of chap. ii. 

3. ‘Amongst the Britons : in Britannis, as in the Irish gloss 
on Fiace, in bretnaib.— Sir S. Ferguson. 

Saint Patrick wrote “in the Britains.” This was strictly 
accurate, and is an interesting little proof of the genuineness of 
our document. The correct designation among the Romans for 
Britain was ‘‘Britanniae,” because it was divided in the fourth 
century, the age of St. Patrick’s youth, into five provinces ; 
Britannia Prima, Britannia Secunda, Maxima Caesariensis, 
Flavia Caesariensis, and Valentia the fifth province. This last 
was organised by Theodosius after he repelled the Irish invaders. 
It comprised the extreme northern portien of the Roman 
dominions and embraced South Western Scotland.—G.T.S. 

4. The wood Foclut. ‘This wood was situated in and near 
the parish of Killala, barony of 'Tirawley, and county of Mayo.— 
Olden. Comp. Hogan’s Analecta Bollandiana, ii. 42, and 
O’Donovan’s Hy-Fiachrach, pp. 463, 464.—G.'T.S. 
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voice,’ “We entreat thee, holy youth, that thou come, 
and henceforth walk among us.” And I was deeply 
moved in heart, and could read no further, and so I 
awoke. Thanks be to God, that after very many years 
the Lord granted to them according to their cry ! 
11.—And on another night, I know not, God knows, 
whether in me, or near me, (one) spoke most eloquently 
in words which I heard, and could not understand, 
except at the end of his speech, as follows, ““He who gave 
for thee His life, is He who speaks in thee,” and so I 
awoke full of joy. And again I saw him praying in 
me, and I was as it were within my body, and I heard 
that is, above the inner man, and there he prayed 
mightily with groanings. And meanwhile, I was 
stupified and astonished, and pondered who it could be 
that was praying in me. But at the end of the prayer 
he so spoke as if he were the Spirit.?, And so I awoke, 
and remembered that the Apostle says, ‘The Spirit 
helps the infirmities of our prayers. For we know not 
what we should pray for as we ought; but the Spirit 
himself asketh for us with unspeakable groanings,” 
which cannot be expressed in words.* And again, 


1. “ As if with one voice,” is omitted in the Book of Armagh. 


2. Most of the MSS. read “ episcopus,” instead of “ spiritus” 
(eps for sps). If the former be the true reading, the meaning 
seems to be that he spoke with authority as the great “ bishop 
of souls.” The reference must be either to Christ or the Spirit. 


3. The quotation is from Rom. 8: 26, and agrees with the 
Vulgate and Douay, save that the expression “ the infirmities of 
our prayers” (some MSS. have the sing. “ infirmity”) is used 
instead of “our infirmity.” 

4, Or “which I cannot express in words.” So Bollandist 
text. 
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(he says) “ The Lord is our advocate, and prays for 
us.” 


[ And when I was attacked by some of my seniors, who 
came and urged my sins against my laborious episcopate, 
so that onthat day I was strongly driven to fall away, 
here and for ever. But the Lord spared a proselyte 
and stranger for His name’s sake. He kindly and 
mightily aided me in this treading-under, because in the 
stain and disgrace I did not come out badly. I pray 
God that it be not reckoned to them as an occasion of 
sin. After thirty years they found me, and brought 
against me a word which I had confessed before I 
was a deacon.” 

12.—Under anxiety, with a troubled mind, I told my 
most intimate friend what I had one day done in my 
boyhood, nay in one hour ; because I was not then used 
to overcome. I know not, God knows, whether I was 
then fifteen years of age ; and I did not believe in the 
living God from my infancy; but I remained in death 
and unbelief, until I was severely chastised ; and in 
truth I have been humbled by hunger and nakedness, 
and that daily. On the other hand I did not of my own 
accord go to Ireland, until I was almost worn out. 
But this was rather good for me; for by this I was 
corrected by the Lord—and He fitted me that I should 
be to-day what formerly was far from me ; that I should 
be filled with care, and be concerned for the salvation 





1. Probably a quotation compounded from 1 John, 2: 1, and 
Rom. 8: 34. 

2. This paragraph, with the first paragraph of § 12 and the 
first lines of the second, which we have placed within brackets, 
are not found in the Book of Armagh, but are contained in the 


Cottonian MS. 
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of others ; since at that time I did not think even about 
myself. 

Then in that day on which I was reproached for the 
things above-mentioned ; on that night,] I saw in a 
vision of the night, a writing against me,! without 
honour. And at the same time! heard a response” saying 
to me, ‘We have seen’ with displeasure the face’of the 
designate* with his name stripped.” He did not say, 
“You have seen with displeasure,” but ““We have seen 
with displeasure,” as if He therein included Himself, as 
He has said, “‘ He thattoucheth you, isashe that toucheth 
the apple of mine eye.’’ Therefore I give thanks to 
Him who comforted me in all things, that He did not 
hinder me from the journey which I had resolved on, 
and also from the work which I had learned of Christ 
my Lord. But the more from that (time) I felt no 
little power, and my faith was approved before God 
and men. 

13.—But on this account I boldly assert that my 
conscience does not reprove me now or for the future, 





1. So Sir S. Ferguson would render the Latin contra Saciem 
as being equivalent to the Irish in agaid. 

2. Some MSS. “ divine response.” 

38. So MSS. and the Bollandist edition, but Hennessyreads here 
‘‘ audivimus,” which is opposed to the “male vidimus” in the 
following clause. “ Male” is generally rendered “with dis- 
pleasure.” But Sir §. Ferguson points out that Facciolati gives 
examples of the phrase being used in the sense of “to be ill- 
styled.” 

4. That is ‘of the Bishop-designate.” The “name stripped ” 
of honour means, according to the Bollandists, “without any 
title of honour or mark of episcopal dignity. 

5. Zech. 2: 8. The quotation is slightly different from the 
Vulgate version, and also from the Itala. 
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God is my witness that I have not lied in the statements I 
have made toyou. [But' Iam the more sorry for my 
very dear friend, to whom I trusted even my life, that 
we should have deserved to hear such a response. And 
I ascertained before that defence from several brethren 
that, when I was not present, nor in Britain,’ and with 
which I had nothing to do—even he in my absence 
made a defence for me. Even he had said to me with his 
own mouth, “Behold thou art to be promoted to the 
rank of bishop,” although I was not worthy of it. 
But whence then did it occur to him afterwards that 
before all, good and bad, he should publicly put discredit 
on me, although he had before of his own accord gladly 
conceded (that honour to me)? But the Lord who is 
greater than all—I have said enough. 

But however, I ought not to hide the gift of God 
which he bestowed upon us in the land of my captivity. 
For then I earnestly sought him, and there I found 
him, and he preserved me from all iniquities, so I be- 
lieve, because of His Spirit, ‘that dwelleth in (me),” 
which has wrought in me again boldly* even to this day. 
But God knows, if a man had spoken this to me, I 
might have been silent for the love of Christ. 

14.— Wherefore, I give unwearied thanks to my God, 
who has kept me faithful in the day of my temptation ; 
so that I may confidently offer to Him to-day my soul,— 





1. The three paragraphs that follow to the end of the chapter, 
which are enclosedin brackets are wanting in the Book of Armagh, 
but occur in the Cottonian MS. 

2. “ Among the Britons.” See note 3, p. 41. 

3. Rom. 8: 11. 

4, Hennessy reads audenter; Sir S. Ferguson audienter, which 
he translates “audibly.” The adverb is omitted in the Bollandist 
text. 
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to Christ my Lord—as a sacrifice, ‘‘a living victim;”! 
Who saved me from all my difficulties, so that I maysay : 
“Who am I, Lord?’’? and what is my vocation,’ that 
to me Thou hast co-operated by such divine grace 
with me! So that to-day I can constantly rejoice 
among the Gentiles and magnify* Thy name wherever 
I may be, not only in prosperity, but also in distresses ;° 
that whatever may happen to me whether good or 
evil, I ought to receive it equally and always to give 
thanks to God, who has shown me that I should 
believe in Him, the indubitable one,’ without ceasing, 
and that He will hear me; and that I, though ignorant, 
may in these last days attempt to approach this work, 
so pious and so wonderful, that I may imitate some of 
those of whom the Lord of old predicted (that they) 
should preach His Gospel, “for a testimony to all 
nations” before the end of the world.’ Which, there- 
fore, has been so fulfilled, as we have seen. Behold, 
we are witnesses that the Gospel has been preached 
everywhere, in places where there is no man beyond. }* 





. The reference is to Rom. 12: 1. 
. 2Sam. 7: 18 (2 Kings 7: 18, Douay Vers.). 
Or “ calling.” “1 Cor. 1? 26. 
. There seems to be a reference here to Rom. 15 : 9. 
. Compare 2 Cor. 12: 9, 10. 
. We here followed Sir S. Ferguson in supposing “ indubit- 
abilem eum” to refer to God. Hennessy refers it to St. Patrick, 
rendering ‘‘undoubtedly ; ” and so Nicholson, who loosely renders 
the clause; “‘ That I should place no bounds to my trust in Him.” 
7. Matt. 24: 14. The clause “ before the end of the world ” 
does not agree with the Itala or Vule. versions. 
8. The portion noticed in note 1 p. 45, as not found in the 
Book of Armagh ends here. 
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CHAPTER IV. 


St. Patrick’s labours and deliverances—Temptations to remain at 
home— Willingness to die for Christ—The work accomplished 
by God’s grace—The duty of missionary work—Results of 
his mission in Ireland—His resolve to continue in the mission- 
Jield, and his reliance on God. 


15.—It would be long to relate all my labour, in 
details or even in part. Briefly, I may tell how the 
omnipotent’ God often delivered me from slavery, and 
from twelve dangers by which my life was imperilled, 
besides many snares, and things which I cannot express 
in words, neither would I give troubletomyreaders. But 
there is God the author (of all), who knew all things 
before they came to pass, [as He does me His poor 
pupil.? 

So however, the divine response very frequently ad- 
monished me (to consider) whence (came) this wisdom 
which was not in me, I who neither knew the number 
of my days,’ nor was acquainted with God? Whence 








1. Hennessy has pissimus, Nicholson, after the Bollandist, 
ptissimus. I suspect the true reading of the Armagh MS. is 
p-issimus, 7.¢. potentissimus. So Ferguson seems to have read, 
for he renders the word “ Almighty.” 

2. The paragraphs from “‘ as He does me” to end of the first 
paragraph of § 16 are inclosed in brackets, because they are want- 
ing in the Book of Armagh. 

3. Ps, 39: 4 (Ps. 88: 5, Douay Vers.). 
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(came) to me afterwards the gift so great, so beneficial, to 
know God, or to love Him, that I should leave country 
and parents? And many gifts were offered to me with 
weeping and tears. And, moreover, I offended against 
my wish certain of my seniors. But God overruling, 
I by no means consented or complied with them, It 
was not my grace,’ but God who conquered in me, and 
resisted them all ; so that I came to the Irish peoples, to 
preach the Gospel, and to sufferinsults from unbelievers ; 
that I should listen to reproach about my wandering, 
and (endure) many persecutions, even to chains ; and 
that I should give up my noble birth for the benefit of 
others. 

16.—And if I be worthy, I am ready to lay down 
my life unhesitatingly, and most gladly for His name ; 
and there I wish to spend it, even till death, if the 
Lord permit].’ 

For I am greatly a debtor to the God who has 
bestowed on me such grace, that many people through 
me should be born again to God,’ and that everywhere 
clergy should be ordained for a people newly come to 
the faith, whom the Lord took from the ends of the 
earth, as He had promised of old by His prophets. ‘As 
our fathers falsely made idols, and there is no profit in 
them, to thee the Gentiles will come and say.”* And 





1. There seems to be a reference here to 1 Cor. 15: 10. 

2. Here end the brackets noted in note 2, p. 47. 

3. Several MSS. add “and afterwards consummated,” ze., 
confirmed. But the words are not in the Book of Armagh. 

4. Jer. 16: 19: “to thee the Gentiles shall come from the 
ends of the earth.” The words are quoted in some MSS., but 
are not in the Book of Armagh. The subsequent portion of the 
text quoted does not agree in words with the Vulgate, nor 
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again : ‘I have set thee to be the light of the Gentiles, 
that thou mayest be for salvation unto the utmost part 
of the earth.” And there I am willing to wait the 
promise of Him who never fails, as He promises in 
the Gospel: ‘They shall come from the east and the 
west, and shall sit down with Abraham, and Isaac, and 
Jacob”? ; so we believe that believers shall come from 
all the world.® 

17.—Therefore, it becomes us to fish well and 
diligently, as the Lord premonishes and teaches, saying : 
“Come ye after me, and I will make you fishers of 
men.”* And again he says by the prophets : ‘Behold 
I send many fishers and hunters, saith the Lord.” 
Therefore it is very necessary to spread our nets, so that 
a copious multitude and crowd may be taken for God, 
and that everywhere there may be clergy who shall 
baptize and exhort a people so needy and desiring, as 
the Lord admonishes and teaches in the Gospel, saying: 
“ Going, therefore, teach ye all nations, baptizing them 
in the name of the Father, and of the Son, and of the 
Holy Spirit,. . . even to the end of the age.”® And 
again : “ Going, therefore, into the whole world, preach 


generally with the Itala, which is, however, nearer to St. Patrick’s 
quotation, translating: “quam falsa possederunt patres nostri 
simulachra et non est in eis utilitas.” 

1. The text here is almost identical with that in Acts 13 : 47, 
which is quoted from Isaiah 49: 6. 

2. Matt.8:11. The Book of Armagh adds, after “ west,” 
“from the north and from the south.” 

3. Some MSS. omit the words “so we believe, &c.” 

4, Matt. 4: 19. 

5. Jer. 16: 16. Armagh MS. omits “he says by the 
prophets.” 

6. Matt. 28:19. Several MSS. add here also verse 20, but 


not the Book of Armagh. 
D 
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the Gospel to every creature. He that believeth and is 
baptized, shall be saved, but he that believeth not shall 
be condemned.”* [And again: “This Gospel of the 
kingdom shall be preached in the whole world, for a 
testimony to all nations, and then shall the consum- 
mation come.” And also the Lord foretelling by the 
prophet, says: “ And it shall be in the last days, saith 
the Lord, I will pour out of my Spirit upon all flesh, 
and your sons and your daughters shall prophesy, and 
your sons shall see visions, and your old men shall 
dream dreams. And upon my servants indeed and 
upon my handmaids I will pour out in those days of my 
Spirit, and they shall prophesy.”* And Osee says : 
“T will call that which was not my people my 
people . . and her who had not obtained mercy, 
and it shall be in the place where it was said, you are 
not my people, there they shall be called the sons of 
the living God.’’]* 

18.—Whence, then, has it come to pass that in 
Ireland they who never had any knowledge, and 
until now have only worshipped idols and unclean 
things, have lately become a people of the Lord, and 
are called the sons of God? Sons of the Scots’ and 





1, Mark 16: 15,16. Some MSS. omit the last clause. 

2. Matt. 24: 14. See note 7, p. 46. The Book of 
Armagh adds here “ the rest are examples,” which SirS. Ferguson 
thinks to be ‘probably the language of the scribe, indicating 
abridgement from a fuller text.” The Book of Armagh omits 
all onward to the end of the section. 

3. Acts 2: 17, 18, quoted from Joel 2; 28, 29. 

4. Rom. 9: 25, 26, where the Apostle quotes from Hosea 
(Osee) 1: 8, 9, 10. 

5. I have already noted (note 1, p. 25) that the word Scot 
always meant Irishman in these early ages. It was only in the 
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daughters of chieftains are seen to be monks and 
virgins' of Christ.? [And there was even one blessed 
Scottic maiden, nobly-born, very beautiful, of adult age, 
whom I baptized. And after a few days she came to 





twelfth century that it was finally transferred from the inhabitants 
of Ireland to those of Scotland. The mistake still lingers on 
notwithstanding the efforts of scholars. An amusing incident 
of its prevalence occurred of late years. That eminent Celtic 
scholar, Mr. W. M. Hennessy, M.R.I.A., published an ancient 
Trish book of Annals composed at Clonmacnois, about A.D. 1100, 
styled Chronicon Scotorum. It appeared in the English Rolls’ Series, 
and is the only one of that series which is now out of print. 
This occurred through thefervid patriotism of modern Scotchmen, 
who purchased it, believing it to be a Scottish and not an Irish 
history. See on this common error Ussher’s preface to his 
Sylloge Epist. Hib., and his Eccless. Britan. Antiqg., cap. xvt. 
Works, vol. vi., p. 276, 281. cf. p. 112. Skene’s Celtic Scotland, i., 
pp. 137, 398, Keating’s History of Ireland, O’Mahony’s edit., 
p- 875; Bishop Reeves, Proceedings of Royal Irish Acad. viii, 
29 ; Colgan’s Trias Thaumat., p. 109.—G.T.S. 

1. Guasacht, son of Milchu, the chieftain whose slave St. 
Patrick’s was, became first bishop of Granard in Longford, 
He is commemorated in the Martyrology of Donegal, on January 
24th.  Milchu’s two daughters became consecrated virgins. 
There is a very curious account of the conversion by St. Patrick 
of the daughter of King Laoghaire (Leary). It is preserved in 
the Book of Armagh. See Father Hogan’s interesting extracts 
in Analecta Bollandiana, ii. 49. I have translated the passage in 
Treland and the Celtic Church, p. 86. The incident happened at 
Croghan, in Roscommon, the ancient seat of the Connaught 
kings. Everyone knows of course that the institution of monks and 
nuns living in societies, sprang up in the latter part of the third 
century. A handy account of the origin of such monastic 
societies will be found in the article “ Monasticism” in the new 
edition of the Encyclopedia Britanica ; or in the article “* Monas- 
tery” in Smith and Cheetham’s Dictionary of Christian Anti- 
quities. —G.T.S, ; 

2. From here to the bracket in § 23, p. 58, is omitted in the 
Book of Armagh, but is supplied from the Cotton MS. 
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us for a reason,’ and intimated to us that she had 
received a response from a messenger of God,” and he 
advised her that she should be a virgin of Christ, and 
that she should draw near to God. Thanks be to God! 
On the sixth day after that, she most excellently and 
eagerly seized on that which also all the virgins 
of God do ; not with the will of their fathers—but they 
suffer persecution, and false reproaches from their 
parents ; and the number increases notwithstanding ; 
and of our own race’ who were born there, (there are 
those), we know not the number, besides chaste 
widows. But those who are detained in slavery 
especially suffer ; in spite of terrors and threats they 
assiduously persevere. But the Lord gave grace to 
many of my handmaids, for they zealously imitate Him, 
if but so much. 

19.—Wherefore, though I could wish to leave them, 
aud had been most willingly prepared to proceed to 
Britain, as to my country and parents; and not that only, 
but even (to go) as far as Gaul, to visit the brethren and 
to see the face of the saints of my Lord. God knows 
that I greatly desired it. But I am “bound in the 
Spirit,” who “ witnesseth to me,°” that if I should 
do this, He would hold me guilty ; and I fear to lose 
the labour which I have commenced ; and not I, but 





1. So the Armagh MS. reading wna causa. Other MSS. una 
Scotta “one Scottic lady.’’ 

2.“ A nutu Dei,” translated as above by Sir S. Ferguson, 
Nicholson, Olden, &c. Hennessy renders simply “from God.” 
The Bollandist text has ‘a nuntio Det.” 

3. The meaning is obscure, probably the reference is to his 
converts as his spiritual children. 

4, Acts 20: 22. 

5. Acts 20: 23. 
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Christ the Lord, who commanded me to come, and be 
with them for the rest of my life. If the Lord will, 
and if He will keep me from every evil way,! that I 
may not sin before Him. But I hope (to do) that 
which I ought ; but I trust not myself, so long as I am 
in this body of death’; for strong is he who daily 
strives to subvert me from the faith, and from the 
chastity of religion proposed (to myself), not feignedly, 
even to the end of my life, to Christ my Lord. But 
the flesh which is in enmity,® always leads to death, 
that is, to unlawful desires to be unlawfully gratified. 
And I know in part that I have not led a perfect life, 
as other believers. But I confess to my Lord, and I 
do not blush before Him, because I lie not, from the 
time that I knew Him in my youth the love of God and 
His fear have increased in me ; and until now, by the 
favour of the Lord, “‘I have kept the faith.’”* 


1. Compare 2 Tim. 4: 18, but that passage is not directly 
cited here. 

2. Rom. 7: 24, 

3. Rom. 8: 7. St. Patrick uses “caro inimica,” the Vulg. 
“ sapientia carnis inimica.” 

4, 2 Tim. 4: 8. 








CHAPTER V. 


St. Patrick’s boldness in writing—God’s mercy to him in spite of the 
reproach of men—His desire that others should do more for 
Christ—His despisal of riches—Did not preach or administer 
sacraments or orders for gain—His trials in the exercise of his 
mission—He rejoices in his expenditure and sufferings for 
Christ—His longing for martyrdom—His belief in the Resurrec- 
tion—His denunciation of Sun-worship—His final protestation 
— What he effected was all by God’s grace. 


20.—Let him who will laugh and insult, I will not 
be silent, nor will I hide the signs and wonders which 
were ministered to me by the Lord many years before 
they came to pass, as He who knew all things even 
before the world began. 

But hence I ought to give thanks without ceasing 
to God, who, often pardoned my ignorance—my 
negligence out of place, not in one instance only—so 
that He was not fiercely angry with me, as being 
one who was permitted to be His helper. And 
yet I did not immediately yield to what was 
pointed out to me, and (to) what the Spirit suggested. 
And the Lord had pity on me among thousands of 
thousands, because He saw in me that I was ready, 
but that in my case for these (reasons) I knew not 
what to do about my position ; because many were 
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hindering this mission, and already were talking among 
themselves, and saying behind my back, ‘ Why does 
that fellow put himself into danger among enemies who 
know not God?” Not (as though they spoke) for the 
sake of malice, but because it was not a wise 
thing in their opinion, as I myself also testify, 
on account of my defect in learning.’ And I 
did not readily recognize the grace that was then in 
me; but now I know what I ought to have known 
before. 

21.—Now, therefore, I have related simply, to my 
brethren and fellow-servants who have believed me, (the 
reason) why I have preached and do preach, in order 
to strengthen and confirm your faith. Would that you 
might aim at greater, and perform mightier things ! 
This will be my glory, because “a wise son is the glory 
of a father.”” 

You know, and God also, how I have conducted 
myself among you from my youth, both in the faith 
of the truth, and in sincerity of heart. Even in the 
case of those nations among whom I dwell, | have 
always kept faith with them’ and I will keep it. 
God knows I have over-reached none of them; 
neither do I think of it, (that is, of acting thus) on 
account of God and his Church, lest I should excite 
persecution against them and us all, and lest through 


ee eee 


1. Literally “‘on account of my rusticity.” 

2. Prov. 10:1 and 15:20, but the Vulgate rendering is there 
«a wise son maketh the father glad.” The Itala version of the 
passage is not extant. <4 3 

3. The words are “ego fidem illis preestiti et preestabo.” 
Hennessy renders: “I have given the faith to them and I will 
continue to do so.” 
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me the name of the Lord should be blasphemed ; 
because it is written, “ Woe to the man through whom 
the name of the Lord is blasphemed.”* For though I 
am unskilful in names,’ yet I have endeavoured in some 
respects to serve even my Christian brethren, and 
the virgins of Christ, and religious women, who 
have given to me small voluntary gifts, and 
have cast off some of their ornaments upon the 
altar ; and I returned these to them, although they 
were offended with me because I did so. But I 
(did it) for the hope of eternal life, in order to 
to keep myself prudently in everything, so that the 
unbelieving may not catch me on any pretext ; or in 
respect to my ministering service, even in the smallest 
point, I might give the unbelievers an occasion to 
defame or depreciate it. 

22.—But perhaps, since I have baptized so many 
thousand men, I may have accepted half a screpall’ from 
some of them? Tell it to me and I will restore it to 
you. Or when the Lord ordained everywhere clergy, 
through my humble ministry, I dispensed the rite 
gratuitously. If I asked of any of them even the 
price of my shoe, tell it against me and I will restore 
youmore. I spent for you, that they might receive me ; 


Saree ee ee 

1, See Lev. 24: 16, but the substance only and not the words 
of that text is quoted. The words of the Apostle in Rom. 2: 24 
were also evidently in St. Patrick’s mind. 

2. So the Book of Armagh reads in nominibus, Other MSS. 
“in omnibus,” “in all things.” Sir S, Ferguson follows however 
the former reading, translating “in words.” 

3. “ Was an ancient Celtic coin, value about threepence, 
weighing twenty-four grains. See Petrie’s Round Towers 
p. 214.”Hennessy. There is evidently a reference to 1 Sam. 
12: 3 (1 Kings 12: 3.—Douuy Vers.). 
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and among you, and everywhere, I travelled for your 
sake, amid many perils, and even to remote places, 
where there was no one beyond, and where no one else 
had ever penetrated—to baptize or ordain clergy, or to 
confirm the people. The Lord granting it, I diligently 
and most cheerfully, for your salvation, defrayed all 
things. During this time | gave presents to the kings’ ; 
besides which I gave pay to their sons who escorted 
me; and nevertheless they seized me’ together with my 
companions, and on that day they eagerly desired to 
kill me ; but the time had not yet come.’ And they 
seized everything that was with us, and they also bound 
myself with iron. And on the fourteenth day the Lord 
set me free from their power; and whatever was ours 
was restored to us, for God’s sake, and the attached 
friends whom we had before provided. 

23.—But you know how much I paid to those who 
acted as judges‘ throughout all the regions which I 





1. When St. Patrick made his first journey into Connaught he 
bargained for a safe conduct with Endeus, a chief, from the 
plain of Domnon, near the wood of Fochlut, near Killala, in Mayo. 
See Tirechan’s account of this incident in the Book of Armagh, 
printed by Father Hogan in Analecta Bollandiana, i, 42. St. 
Patrick on that occasion paid the price of fifteen slaves for the 
services of Endeus.—G.T.S. 

2. The Latin “ et nihil comprehenderunt me” can scarcely be 
explained with Hennessy to mean “ and who understood nothing 
put (to protect) me.” For as Hennessy states in his note, Villa- 
neuva reads correctly “ nihilominus” instead of ‘“ nihil,” which 
must have been understood in that sense by St. Patrick. The 
Bollandists also read “ nihilominus.” 

3. Comp. John 8 : 20. 

4, These judges were Brehons. The Brehon law lasted in 
force till the reign of James I. The Brehon laws have been 
published by the Government under the guidance of eminent 
Celtic scholars like Dr. O'Donovan, Mr. O’Curry, Drs. Ritchie, 
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more frequently visited. For I think that I distributed 
among them not less than the hire of fifteen men ; that 
you might enjoy me, and I always enjoy you in the — 
Lord. Ido not regret it, nor is it enough for me—I 
still “spend, and will spend for your souls.”"] God is 
mighty, and may He grant to me that in future I may 
spend myself for your souls.? Behold, “I call God to 
witness upon my soul” “that I lie not”;* neither that 
you may have occasion, nor because I hope for honour 
from any of you.’ Sufficient to me is honour which is 
not belied.’ But I see that now I am exalted by the 
Lord above measure’ in the present age; and I was 
not worthy, nor deserving that He should aid me in 
this ; since I know that poverty and calamity suit 
me better than riches and luxuries. But Christ the 
Lord was poor for us.® 

But I, poor and miserable, even if I wished for riches, 


a eee eee 
and O’Mahony. Dr. Atkinson, of Trinity College, Dublin, is now 
at work upon the completion of this great work. Sir Henry 
Maine, in his Ancient Law, chap. x., and in other works, gives 
an interesting account of the provisions of the curious code, to 
which St. Patrick here refers.—G.T.S. 

1. Here the portion added from the Cotton MS. ends. See 
note 2, p. 51. The passage quoted is 2 Cor. 12: 15. 

2. This clause is added from the Cottonian MS. It is not in 
the Armagh or Bollandist texts. 

3. 2 Cor. 1 : 28. 

4. Gal. 1: 20. 

5. Some MSS. “neither have I written to you that there may 
be an occasion of praise or gain from you.” 

6. In other MSS. “which is not seen, but is believed with 
the heart, but faithful is He who promises and never lies.” 

7. There is an allusion here to 2 Cor. 12: 7, but no quotation. 
The phraseology is not as similar in the Latin as might be thought 
from the English, 

8. See 2 Cor. 8: 9. 
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yet have them not, “neither do I judge my own self;”? 
because I daily expect either murder, or to be circum- 
vented, or to be reduced to slavery, or mishap of some 
kind. [But? “I fear none of these things,”? on 
account of the promises of the heavens ; for I have 
cast myself into the hands of the Omnipotent God, 
because He rules everywhere, as saith the prophet, 
“Cast thy thought on the Lord and he will sustain 
thee.”’* 

24,—Behold now, I commend my soul to my most 
faithful God, whose embassage I discharge in my 
ignoble condition, because indeed He does not accept 
the person,’ and He chose me to this office, that I might 
be one of the least of his ministers. But, “ what shall I 
render Him for all the things that He hath rendered to 
me?”* But what shall I say, or what shall I promise 
to my Lord? Because I see nothing, unless He had 
given it to me, but He searches “the heart and reins”;’ 
because I desire enough and too much, and am prepared 
that He should give me “to drink of His cup” as He 
has granted to others that love Him.® 

Wherefore may it never happen to me from my Lord, 


1. 1 Cor. 4: 3. The words of the Latin of that passage are 
here quoted, ‘‘ neque meipsum judico.” 

2. From here to end of the second paragraph in § 25 is 
omitted in the Book of Armagh. 

3. The words are quoted from Acts 20 : 24. 

4, Ps. 54 : 23 (Ps. 55 : 23, Douay Vers.), but the wording isa 
little different from the Vulgate and the Itala: “jacta cogitatum 
tuum in Dom.” instead of “ jacta super Dom. curam tuam.” 

5. Gal. 2: 6, comp. Proy. 18: 5. 

6. Ps. 116: 12 (Ps. 115: 12, Douay Vers.). 

7. Jer. 11: 20. 

8. See Matt. 20: 22, 23. 
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to lose my people, (people) whom He has gained in the 
utmost parts of the earth.’ I pray God that He may 
give me perseverance, and count me worthy to render — 
faithful witness to Him, even till my departure, on 
account of my God. And if I have ever imitated 
anything good on account of my God, whom I love, I 
pray Him to grant me, that with those proselytes and 
captives, I may pour out my blood for His name’s 
sake, even although, I myself may even be deprived of 
burial, and my corpse most miserably be torn limb 
from limb by dogs, or by wild beasts, or that the 
fowls of heaven should devour it. I believe most 
certainly that if this should happen to me, I shall have 
gained both soul and body. Because without any 
doubt we shall rise in that day in the brightness of 
the sun, that is, in the glory of Jesus Christ, our 
Redeemer, as sons of God,” joint-heirs with Christ,’ 
and “conformable to His image ;”* for of Him, and 
through Him, and in Him” we shall reign.® 

25.—For that sun which we behold, at God’s com- 
mand, rises daily for us—but it shall never reign, nor 
shall its splendour continue, but all even that worship it, 
miserable beings, shall wretchedly come to punishment. 
But we who believe in, and adore the true sun, Christ, 
who will never perish, neither shall he “who does His 





1. Other MSS. read: “to lose his people whom I have 
gained.” 

2. Nicholson’s text has “the Son of the living God.” 

3. Rom. 8: 17, 

4. Rom. 8: 29. 

5. Rom. 11 : 36. 

6. The last clause “ for of Him, &c.” is omitted in the Cottonian 
MS., but is found in two MSS. 
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will,”—but “shall continue for ever,”!—who reigns with 
God the Father Almighty, and with the Holy Spirit, 
before the ages, and now, and through all the ages of 
ages. Amen. 

Behold, I will, again and again, declare briefly the 
words of my Confession. _ I testify in truth, and in joy 
of heart, before God and His holy angels,” that I never 
had any reason, except the gospel and its promises, for 
ever returning to that people from whom I had 
formerly escaped with difficulty. ]° 

But I beg of those who believe and fear God, who- 
ever shall deign to look into, or receive this writing, 
which Patrick the sinner, unlearned indeed, has written 
in Ireland, that no one may ever say, if I have done or 
demonstrated anything, however little, that it was my 
ignorance (which did it). But judge ye, and let it be 
most truly believed, that it has been the gift of God. 
And this is my Confession before I die. 


Thus far ts what Patrick wrote in his own hand : 


He was translated to heaven on the seventeenth of 
March.‘ 





Pt john 2: 17. 

2. Compare 1 Tim. 5: 21, though that passage is not quoted, 
but imitated here. 

3. Here ends the paragraphs inserted from the Bodleian MSS., 
but not found in the Book of Armagh. 

4, Hennessy has the following note on this paragraph: “ This 
sentence is separate from the text in the Book of Armagh, but 
seems written by thesame hand.—T. O’M. [Thaddeus O’Mahony ]. 
Ware does not give it, but quotes it in a note.” 
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TIl.—@bhe Epistle to Coroticus. 


1.—I Patrick, a sinner, unlearned, declare indeed 
that I have been appointed a bishop in Ireland ; 
I most certainly believe that from God I have received 
whatIlam. I dwell thus among barbarians, a proselyte 
and an exile on account of the love of God. He is 
witness that it is so. Not because I desired to pour out 
anything from my mouth so harsh and severe, but I am 
compelled by zeal for God and for the truth of Christ 
(who) stirred me up for the love of my neighbours and 
sons, for whom I have abandoned country and parents, 
and my soul, even unto death, if I am worthy (of such 
honour). I have vowed to my God to teach the peoples, 
although I be more despised by them. 

With my own hand I have written and composed 
these words to be given and handed to the soldiers, to 
be sent to Coroticus.* I do not say to my fellow- 
citizens, nor to the citizens of the Roman saints, but to 
the citizens of demons on account of their own evil deeds 
by hostile doing. They live in death,’—companions of 











Coroticus was a Welsh prince. Some twenty years ago, 
a villa was discovered in Wales, with the name Coroticus in 
Latin and Ogham. Some have identified this with the name of 
St. Patrick’s “correspondent.—G..T S. 
2. The reference is to 1 John 8: 15, but there is no direct 
quotation. 
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the Scots and apostate Picts!—who stain themselves 
bloody with the blood of innocent Christians, whom I 
have begotten without number to God, and have con- 
firmed in Christ. 

2.—On the day after that in which (these Christians) 
were anointed neophytes, in their white robes, while it 
(the anointing) yet glistened on their foreheads—they 
were cruelly massacred and slaughtered with the sword 
by those above-mentioned.’ And I sent a letter with a 
holy presbyter, whom I taught from his infancy, with 
(other) clergy (begging them) that they would restore to 
us some of the plunder, or of the baptized captives, whom 
they took, (but) they laughed at them. Therefore, I 
do not know what I should lament for the more, whether 
those who were slain, or those whom they captured, or 
those whom the Devil has grievously ensnared with 





1. The Picts inhabited Scotland, and were also scattered 
over the north of Ireland. St. Comgall of Bangor and St. 
Canice of Kilkenny were Irish Picts. St. Columba was a Scot, 
he summoned St. Comgall, the founder of Bangor, and St. Canice, 
to help him in preaching the Gospel to the Scottish Picts, recog- 
nising the fact that, community in blood and language is a great 
help towards persuasion. There is a tradition that the Picts of 
Scotland accepted Christianity before St. Patrick’s day, but soon 
fell away again into Paganism. Hence St. Patrick calls them 
apostate Picts. See Bede Hist. Eccles. iii. 4; Ussher, vi., 200, 
210.—G.T.S. 

2. The early Christians always wore white robes in church 
after their baptism, and were anointed at their baptism and at 
their confirmation. The Gallican and Irish Churches of St. 
Patrick’s time used only one unction, either at baptism or 
confirmation. The Roman Church used unction on both occasions. 
This was one of the great points of difference between St. 
Augustine andthe Celtic Church of Britain,in theseventhcentury. 
See Hefele’s History of Councils, iii. 160 (Clark’s Translation). 
There is a reference to these baptismal customs in the story about 
the conversion of King Leary’s daughters at the well of Croghan 
referred to in note 1, p. 51.—G. T. S. 
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the everlasting pain of Gehenna (hell-fire)—for they 
will be chained with him. “ For,” indeed, ‘‘ he who 
commits sin is a slave,”’ and is termed ‘a son of the 
Devil.” 

3.—Wherefore, let every man fearing God know 
that they (the soldiers) are aliens from me, and from 
Christ my God, for whom I discharge an embassage,— 
patricides, fratricides, ‘‘ravening wolves,” devouring 
the people of the Lord as the food of bread.’ As he says 
the ungodly “have dissipated thy law, Lord.” 
Since in these last times Ireland has been most 
excellently and auspiciously planted and instructed by 
the favour of God. I do not usurp the part I have 
with those whom He hath called and predestined to 
preach the Gospel amidst no small persecutions, even to 
the end of the earth. Although the Enemy envies us by 
the tyranny of Coroticus, who fears not God, nor His 
priests, whom He hath chosen, and committed to them 
that greatest, divine, sublime power: ‘‘ Whom they 
bind upon earth, they are bound also in heaven.” 

4,.— Whence, therefore, I earnestly beseech those who 
are holy and humble in heart, not to allow themselves 
to be flattered by such persons, nor to take food or 
drink with them, nor to deem it right to take their 
alms—until they rigorously do penance with tears 
poured forth, and make satisfaction to God with 
penance, and liberate the servants of God, and the 





1. John 8: 34. The correct text is “ whosoever committeth 
sin is the servant (slave) of sin.” See also verse 44. 

2. Acts 20: 29. 

3. Almost after Ps, 14:4 (Ps. 13: 4, Douay). St. Patrick’s 
version agrees neither with the Vulgate nor Itala. 

4, Ps. 119: 126 (Ps. 118 : 126, Douay). 

5. Matt. 18: 18, though the quotation is not exact. 
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baptized handmaidens of Christ, for whom He was put 
to death and crucified. 

“The Most High reprobates the gifts of the wicked. 

He that offereth sacrifice of the goods of the 
poor is as one that sacrificeth the son in the presence 
of his father.”" “The riches,” he says, “which he 
will collect unjustly shall be vomited from his belly, 
the angel of death shall drag him off, the fury of 
dragons shall assail him, the tongue of the adder shall 
slay him, the inextinguishable fire shall devour him.” 
And, therefore, “‘Woe unto those who fill themselves 
with things which are not their own.’”? Or, “ What 
doth it profit a man if he gain the whole world, and 
suffer the loss of his own soul.” 

It were long to discuss (texts) one by one, or to run 
through the whole law to select testimonies concerning 
such cupidity. Avarice is a deadly sin: “Thou 
shalt not covet thy neighbour's goods.” “Thou shalt 
not kill.’ A murderer cannot be with Christ. 
“Whosoever hateth his brother is” termed “a 
murderer.” Or, “He who loveth not his brother 


1. The quotation is from Ecclesiasticus 34: 23, 24. It 
coincides with the Vulg. and Itala, save that the word reprobat 
in the first verse is used in place of non probat, which we have 
indicated by substituting “reprobates” for the Douay “ approveth 
not.” 

2. The quotation is from Job 20: 15, 16, but it is only a loose 
paraphrase with peculiar additions; the Latin is most ungram- 
matical. 

3. The quotation is from Hab. 2 : 6, but is not exact, though 
St. Patrick approximates nearer to the Itala than to the Vulg. 

4. Matt. 16: 26. 

5. A summary of the commandment in Exod. 20: 17. 
Compare Rom. 13: 9. 

6. Exod. 20: 13. 

7. 1 John 3: 15. 
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abideth in death.”!_ How much more guilty is he who 
has stained his hands in the blood of the sons of 
God—whom He lately acquired in the ends of the 
earth by the exhortation of our littleness.”” 

5.—Was it indeed without God, or according to the 
flesh, that I came to Ireland ?? Who compelled me ? 
I am bound by the Spirit not to see (again) any of my 
kindred. Wasitfrom myself that piouscompassion, which 
I exhibit towards that nation which once took me cap- 
tive, and laid waste the servants and handmaidens of 
my father’s house? I wasa noble according to the flesh, 
I was born of a father who was a Decurio.* For I 
blush not that I bartered my noble-birth. Nor does 
it repent me (that I did so) for the benefit of others. 
In fine, I am a servant in Christ to a foreign nation, on 
account of the ineffable glory of that perennial life 
which is in Christ Jesus our Lord, although my own 


1. 1 John 3:14. The words “ his brother,” though omitted 
in the Vulg. and Itala (followed, of course, by the Douay 
Version) are yet found in this passage in many Greek MSS. 

2. That is, “ by our humble exhortations.” 

3. Note the imitation here of 2 Cor. 1: 15-17. 

4, Decurions formed what we might call the local town coun- 
cils in every small town and village about the year A.D. 400. 
The notice of this office constitutes an interesting incidental proof 
of the authenticity of this Epistle. I have given in my Ireland and 
the Celtic Church, p. 37, a full explanation of the office and many 
references to foreign works on the subject, which need not here 
be repeated. The same title Decurio, used here by St. Patrick, 
occurs twice in Hubner’s volume of British Latin Inscriptions, 
Nos, 54 and 189. If the Epistle to Coroticus had been forged 
even a century later, the forger would have known nothing of 
‘‘ decurions,” as the barbarian invaders of the Roman Empire 
substituted their own local organization in the villages and smaller 
towns for that of the Romans. See Stubbs’ Constitutional His- 
tory of England, vol. i. chap. v.—G. T. S. 
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friends do not acknowledge me :—“ A prophet hath no 
honour in his own country.” 

Perhaps (they think) we are not of one sheep-fold, 
nor have the one God as Father. As He says: “He 
that is not with me is against me; and he that 
gathereth not with me scattereth.”? It is not fitting 
that “one destroys, another builds.”’ I do not seek 
those things which are my own.* 

6.—Not to me be the praise, but God, indeed, hath 
put this desire in my heart, that I should be one of 
the hunters or fishers, whom of old God promised before 
in the last days.” Iam envied. What shall I do, Lord ? 
I am greatly despised. Behold! thy sheep are torn 
around me, and are plundered even by the above- 
mentioned robbers, by the order of Coroticus, with 
hostile mind. Far from the love of God is the 
betrayer of the Christians into the hands of Scots and 
Picts! Ravening wolves have swallowed up the 
flock of the Lord. Which everywhere in Ireland was 
increasing with the greatest diligence ; and the sons of 
the Scots and the daughters of princes are monks and 
virgins of Christ (in numbers) I cannot enumerate. 
Wherefore the injury done to the righteous will not 
give thee pleasure (here), nor will it ever give pleasure 
in the regions below.° 


1. John 4; 44. 

2. Matt. 12: 30. 

3. Quoted from Ecclesiasticus 34: 28, but in that place the 
sentences are reversed, and participles are employed. 

4. Compare 2 Cor. 12:14, which passage evidently was 
passing through St. Patrick’s mind. 

5. See Jer. 16: 16, compare the Confession, § 17. 

6. Quamobrem injuriam justorum non te placeat usque ad inferos 
non placebit, ‘Ad inferos,” equivalent to the Irish use of “ go 
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7.—Which of the saints would not dread to be 
sportive, or to enjoy a feast with such persons ? They 
have filled their houses with the spoil of the Christian 
dead. They live by rapine, they know not (how) to pity. © 
Poison, deadly food, they hand to their friends and 
sons. As Eve did not understand that she offered 
death to her husband, so are all those who do evil— 
they work out everlasting death and perpetual punish- 
ment. 

It is the custom of the Roman and Gallic Christians 
to send suitable holy men to the Franks,* and the other 
nations,” with so many thousands of solidi,* to redeem 
baptized captives.* You (Coroticus!) slay them— 
and you sell them, to a foreign nation that knows not 
God. You surrender members of Christ as into a den 
of wolves. What hope have you in God ? 

8.—He who either agrees with you, or who uses to 
you words of flattery, God will judge, for it is written, 


brath,” to the condemnatory judgment, “for ever.”—Sir S. 
Ferguson. Nicholson supposes a reference here to Prov. 17: 15. 
The Bollandist edition reads ‘“‘he who does not appease Thee 
(Lord) on account of the injury done to the just, even to the 
lower regions he will not appease Thee.” 

1. “The Franks who invaded and conquered Gaul, and from 
whom it derives its modern name of France, did not embrace 
Christianity until A.D. 496, and therefore this Epistle, which 
speaks of them as still Pagans, must have been written before 
that date.”— Olden. 

2. So Hennessy’s text. That of Nicholson is, ‘‘to send holy 
Presbyters, suitable men, to the Franks and foreign nations.” 

3. “The solidus was a gold coin originally worth twenty-five 
denarii, but in the time of St. Patrick it was reduced to one 
half its value, and was probably worth from seven to eight 
shillings.”— Olden. 

4. In this passage again we find another undesigned 
coincidence proving the authenticity of this letter. The 
letter to Coroticus was written when St. Patrick was now an old 
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“Not only they who do evil, but also, they who consent 
thereto, are to be condemned.” I know not what I can 
say, or what I can speak further, concerning the depar- 
ted sons of God, whom the sword has touched beyond 
measure severely, For it is written, “weep with them 
that weep” and again, “if one member suffers, all 
the members suffer along with it.”* Wherefore, the 
Church laments and bewails her sons and daughters, 
whom the sword has not yet slain, but who have been 
carried to distant parts, and exported into far-off lands, 
where sin manifestly is stronger and shamelessly 
abounds. There free-born Christian men having been 
sold are reduced to bondage—(bondage), too, of the 
most worthless, the vilest, and apostate Picts ! 
9.—Therefore, with sadness and sorrow I will cry 
out, O my most beautiful and most beloved brethren, 
and sons, whom I begot in Christ—I cannot count you— 
what shall Ido for you? Iam not worthy, before 
God or men, tohelp! The wickedness of the wicked 
has prevailed against us.* We are become as 





man, and after he had laboured for many years. It must have 
been written in the second half of the fifth century at which 
period the northern and eastern part of Gaul were desolated by 
the invasions of the barbarians. It was then counted a most 
meritorious work to send contributions to purchase back the 
Christian captives made by the Pagan invaders.—G.T.S. 

1. Rom. 1: 32 is here referred to, though not accurately 
quoted, Hennessy’s text omits the Biblical quotation, which is 
given in the Bollandist text, though not expressed in some of the 
translations. The previous clause is slightly different in the 
Bollandist edition, 

Zagkvom. 12: 15. 

8. 1 Cor. 12: 26. The quotation, though substantially the 
same in meaning, agrees neither with the Itala nor Vulg. 

4. This, if not partly a quotation, as is possible, is modelled 
after Psalm 65 : 8 (Ps. 64: 3, Douay Version). St. Patrick’s 
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strangers.’ Perhaps they do not believe that we have 
partaken of one baptism, or that we have one God as 
Father.? To them it is a disgrace that we have been 
born in Ireland ; as he says: ‘‘ Have ye not one God, 
why have ye forsaken each his neighbour?”* Therefore 
I grieve for you, I do grieve, my most beloved ones. But 
again, [rejoice within myself, I havenot laboured in vain, 
and my pilgrimage has not been in vain ;*—although a 
erimesohorrid and unspeakable has happened. Thanks 
be to God, baptized believers, ye have passed from this 
world to Paradise! I see you have begun to migrate 
“‘where there shall be no night nor grief, nor death any 
more,” but “ ye shall exult as calves let loose from their 
bonds, and ye shall tread down the wicked, and they 
shall be ashes under your feet.’ 

10.—Ye, therefore, shall reign with the Apostles and 
Prophets, and Martyrs, and obtain the eternal kingdom, 





words are “ prevaluit iniquitas iniquorum supra nos,” those 
of the Itala and Vulgate, “ verba iniquorum prevaluerunt supra 
nos.” 

1. Copied from Ps. 69: 8 (68: 8, Douay Vers.). 

2. Comp. Eph. 4: 5. 

3. The passage in Mal. 2: 10 was evidently here in the 
saint’s mind. He connected the thought there with the saying 
of the Apostle in Eph. 4: 5, 6. It is noteworthy that he refers 
later in this paragraph also to Mal. 4: 3, 4. 

4, “In vain,” in vacuum, agreeable to the Irish idiom dul ar 
nemnid.—Sir S. Ferguson. 

5. The quotation is composed of phrases from Revelation 
21: 4, 25. 

6. Taken from Mal. 4 : 3, 4, but the quotation, though sub- 
stantially the same, does not entirely agree with the Vulgate. It 
is much nearer to the Itala version, which is: “et salietis sicut 
vituli de vinculis relaxati, et conculcabitis iniquos, et erunt cinis 
subter pedes vestros.” St. Patrick’s version is: ‘ exultabitis 
sicut vituli ex vinculis resoluti, et conculcabitis iniquos, et erunt 
cinis sub pedibus vestris.” 
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as He himself testifies, saying, “They shall come from 
the east and the west, and shall sit down with Abraham 
and Isaac, and Jacob, in the kingdom of heaven.” 
“‘ Without are dogs, and sorcerers, and murderers, and 
liars, and perjurers.? ‘‘ Their part is in the lake of 
eternal fire.”* Not without reason does the Apostle 
say : ‘‘ Where the just will scarcely be saved, where 
shall the sinner, and the impious, and the transgressor 
of the law find himself ?”* For where will Coroticus 
with his most wicked rebels against Christ, where shall 
they see themselves? When baptised women are 
distributed as rewards’ on account of a wretched 
temporal kingdom, which indeed in a moment shall 
pass away like clouds, or smoke, which is dispersed 
everywhere by the wind! So sinners and the fraudulent 
shall perish from the face of the Lord, but the just 
shall feast with great confidence with Christ; they shall 
judge the nations, and shall rule over wicked kings 
for ever and ever. Amen. 

11.—I testify before God and his angels that it 
shall be so, as He has intimated to my ignorance. 
They are not my words, but those of God and of the 
Apostles and Prophets, which I have set forth in 
Latin,’—for they have never lied. ‘‘ He that believeth 


1. Matt. 8: 11. 

2. Rev. 22: 15, but the quotation is not exact. 

3. Rey. 21: 8, slightly altered. 

4. The passage quoted is 1 Peter 4: 18, but the quotation 
is a free one. 

5. So Hennessy’s text. Nicholson and Sir S. Ferguson read 
the whole clause “ who distribute baptized women and the spoils 
of orphans among their most depraved satellites.” 

6. Nicholson has rendered the clause, “‘ quod ego Latinum 
exposui,” as above; but, in p. 168 he has explained it to mean 
“‘ which I have translated into Latin,” and he draws the conclusion 
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. . . Shall be saved ; but he that believeth not 
shall be condemned.t “ God hath spoken.” 

I entreat, earnestly, whosoever is a servant of God, 
that he may be prompt to be the bearer of this letter ; 
that it in no way be abstracted by anyone, but far 
rather that it be read before all the people, and in the 
presence of Coroticus himself. To the end, that if God 
would inspire them, that they may at some time return 
to God, or even though late may repent of what they 
have done so impiously—murderers of brethren in the 
Lord—and may liberate the baptized captives, whom 
they have taken before, so that they may deserve to 
live unto God, and may be made whole here and in 
eternity. Peace be to the Father, and the Son, and 
the Holy Ghost. Amen. 





from thence that St. Patrick did not use any Latin translation of 
the Bible, but translated the passages from the Greek. The con- 
clusion is, however, questionable, for the Latin may well be 
interpreted to mean “which I have explained,” ie., I have ex- 
plained in this Epistle the purport of the Scriptures quoted. 

1. Mark 16: 16. 

2. Ps. 60:6 (59: 8, Douay Vers.). 
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A History of Ireland from St. Patrick to the 
English Conquest in 1172. 


BY 


REV. G. T. STOKES, D.D., 


Professor of Ecclesiastical History in the University of Dublin, and Vicar 
of All Saints, Blackrock. 


Second Edition, Crown 8vo., Cloth, Price 9s. 


“ Anyone who can make the dry bones of ancient Irish history live 
again may feel sure of finding an audience sympathetic, intelligent, and 
ever-growing. Dr. Stokes has this faculty in a high degree. This book 
will be a boon to that large and growing number of persons who desire 
to have a trustworthy account of the beginning of Irish history, and 
cannot study it for themselves in the great, but often dull works of 
original investigators. It collects the scattered, and often, apparently, 
insignificant results of original workers in this field, interprets them for 
us, and brings them into relations with the broader and better known 
facts of European history.”— Westminster Review. 


“There is about the narrative an air of sobriety, which to those who 
know how thickly set it is with controversial pitfalls, ought to prove 
eminently satisfactory. But the chief charm of the book lies in its 
graphic and picturesque descriptions, which can only have come from a 
close and personal acquaintance on the part of the author with the 
scenery of Ireland and the western isles of Scotland.”— Academy. 


“ A yolume of which the matter is as interesting as the lessons are in- 
structive. ‘The author never relapses into dryness, and has done very 
much to clear Irish history from the charge of being dull.”—English 
Churchman. 

“‘ These lectures are exceedingly interesting. The work abounds in 
information, for the accuracy of which the name of Professor Stokes is 
a sufficient guarantee, and will well repay study.”— Scotsman. 
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‘‘ Dr. Stokes has produced a work both instructive and delightful.”— 
Dublin Evening Mail. 

“This is an extremely interesting and important work. Professor 
Stokes writes in an admirably clear and vivid style, and wisely 
relegates discussion and authorities into his annotations. This work 
covers an immense amount of ground, and may serve as an introduction 
to a wide literature which, indeed, it almost supersedes.”-—Literary 
Churchman. 

‘“‘ The book is a most interesting one, and moreover very valuable, as 
bringing before us in a narrow compass the great outlines of ecclesias- 
tical history in the early days of the Celtic Church. The book will be 
of great assistance to anyone who is studying that branch of Church 
history.”— Tablet. 


London :—Hodder § Stoughton, 27, Paternoster Row. 
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A Grammar of the Modern Irish Language, designed for the 
use of the Classes in the University of Dublin. Second Edition, 
revised and enlarged. London: Williams & Norgate. Dublin: 
Hodges, Foster & Figgis. 1860. Price 2s. 6d. 


“T consider it in many ways an excellent specimen of a succinct 
grammar of so perplexing an idiom, whilst at the same time it has the 
merit of being the firstin a popular way to exhibit the lights thrown on 
the subject by Comparative Philology.”—The late Rudolph Th. Siegfried, 
Ph. D., Professor of Sanskrit in the University of Dublin. 

“Tt was undertaken most kindly by Mr. Wright at my request, and I 
am happy to testify that he has most admirably executed his under- 
taking, (on. ¥s 6 To students of the Irish language, especially to those 
previously unacquainted with the language, it is a great boon.”—Jntro- 
ductory Preface to first edition by the late Rev. Dr. Foley, Professor of 
Irish in the University of Dublin. 
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The Book of Genesis in Hebrew, with a critically-revised 
Text, Various Readings, and Grammatical and Critical Notes 
London and Edinburgh : Williams & Norgate. 1859. Price 5s. 


“This work bears satisfactory evidence of most commendable diligence 
and accurate scholarship. It supplies a defect much felt in our Eng- 
lish exegetical literature, and will prove a very useful manual even 
to advanced scholars.”—English Churchman. 

“No one can fail to admit that this work is a most valuable contribu- 
tion to a department of literature in which the English have not 
excelled. Its eminently scholarly character is sure to recommend it.”— 
Clerical Journal. 


The Book of Ruth in Hebrew, with a critically-revised 
Text, Various Readings, including a new collation of twenty-eight 
Hebrew MSS. (most of them not previously collated), and a Gram- 
matical and Critical Commentary, to which is appended the Chaldee 
Targum, with various Readings, and a Chaldee Glossary. London: 
Williams & Norgate. Leipzig: L. Denicke. 1864. Price 7s. 6d. 


“The work is full and complete. It is highly creditable to the learn- 
ing, talents, and philological attainments of Mr. Wright. . . . Mr, 
Wright has given the Targum with various readings, and an excellent 
Glossary to it, which will introduce the student to an acquaintance with 
Chaldee. The Critical and Grammatical Commentary on the Hebrew 
text is thorough and clear, omitting nothing that can throw light on 
the construction and meaning of the words. . . . Theeditor has executed 
his design ina manner that deserves the thanks of every student of 
Hebrew ; and we trust that he will see the reward of his labour in the 
use of his volume by junior classes in the Universities. Professors could 
not do better than make it a text-book. It is admirably fitted for that 
purpose.” —Athencum. 

“T have already expressed my high opinion of your work on Genesis, 
but your recent edition of Ruth ought to go even more decidedly in your 
favour. It is a work of pure Hebrew scholarship, in which exact know- 
ledge, critical acumen, and diligent research have been brought to bear 
upon the text of Ruth, and in which all those niceties which the com- 
mentator may pass over with a light hand have been carefully treated.”— 
The Very Rev. Payne Smith, D.D., Dean of Canterbury, late Regius Pro- 
Jessor of Divinity, Oxford. 
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Zechariah and his Prophecies considered in relation to Modern 
Criticism, with a Grammatical and Critical Commentary, and New 
Translation. (The Bampton Lectures for 1878.) London: Hodder 
& Stoughton. 1879. Second Edition. Price 14s. 


“There is searcely a pamphlet or article of any value in the German 
theological literature which has been overlooked. The exposition of 
the prophecies is directed primarily to the reproduction of the ideas of 
the prophet, and it does this with such minute accuracy that one is only 
astonished at the care and patience taken by the editor... The critical 
and grammatical commentary also contains much valuable material, 
and gives proof that the editor has taken serious efforts to secure for his 
work a solid linguistic foundation.".—Prof. Dr. C. Siegfried, Univ. of 
Jena, in the Gétting. gelchrte Anzeigen. 


“Tt is on the whole scholarly, reasonable, strong. It will quicken and 
guide exegetical study. It will teach men to look with boldness and 
composure on questions of criticism; it sets an example of respect and 
Christian charity towards opponents, and all these points claims grateful 
acknowledgment from Biblical scholars.”—Presbyterian Review, New 
York. 


“One of the most important contributions to the study of Scripture 
which has appeared for many years... . Mr. Wright is well ableto hold 
his own against any of the German critics. His book shows wide and 
accurate reading in Biblical criticism. He is evidently a man of sound 
and independent judgment. He never substitutes vituperation for 
argument, or evades for one moment the difficulties he undertakes to 
meet... . After reading his book through with great care, we have 
scarcely found a word to which a Catholic need object.”—Rev. W. E. 
Addis, in the Dublin Review. 


“ By far the most instructive, critical, and scholarly commentary yet 
published by any English commentator on the subject.” —English 
Churchman. 


“It is incomparably the best commentary hitherto published by an 
English author on Zechariah. It is the fruit of great industry and sound 
scholarship, of wide erudition combined with sober judgment.”— British 
Quarterly Review. 


“The Bampton Lecturer for 1878 has produced an elaborate and 
learned commentary on Zechariah. There is no doubt as to his candour 
and erudition.” — Westminster Review. 
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The Book of Koheleth, commonly called Ecclesiastes, con- 
sidered in relation to Modern Criticism and to the Doctrines of 
Modern Pessimism, with a Critical and Grammatical Commentary, 
and a Revised Translation. (The Donnellan Lectures for 1880-81.) 
London: Hodder & Stoughton. 1883. Price 12s. 


“ By far the most elaborate and learned of all the works mentioned is 
that by the Rev. C. H. H. Wright, D.D. It contains an introductory 
treatise of more than 275 pages, discussing its place in the canon, its 
relation to the Book of Wisdom, its authority, its Pessimism, com- 
pared with that of Schopenhauer and von Hartmann, especially in 
relation to a future state, the character of women, etc. Besides there is 
anew translation with a critical and grammatical commentary, and an 
appendix with excursus on the Talmud and the Old Testament Canon, 
the Men of the Great Synagogue, the grammatical peculiarities of the 
book, and a glossary. The excursus on the Men of the Great Synagogue, 
while apparently based on Bloch and Heidenheim, is of great interest as 
controverting the view of Kuenen and Robertson Smith that the account 
given of itis mythical, and as showing that there were for more than 
two hundred years after Ezra competent guardians of the Old Testament 
Scriptures.” “Current Discussions in Theology,” by the Professors of 
Chicago Theological Seminary, 1885 ; ‘‘ Present State of Old Testament 
Studies,” by Rev. Samuel Ives Curtis, D.D., Prof. of Old Test. Exegesis. 


“We Germans have every reason to thank the editor of this work ; 
for first of all he has by his extensive knowledge of the German liter- 
ature on the subject afforded English Biblical students the possibility 
of looking into and understanding the scientific investigations of the 
German theologians on Koheleth, and secondly he has presented to us 
Germans (in a more thorough manner than was possible for a German 
investigator) the contest of opinions in England. ... He has also ex- 
plained in detail the doctrine of these two German philosophers (Schopen- 
hauer and von Hartmann) and confronted it with the teaching of the 
Preacher, and done this in such a thorough manner as has not yet been 
accomplished in Germany, although the matter is of main interest in this 
country.... I can affirm from my own reading, that one real excel- 
lence of this book is that the reader of the Preacher will not easily 
come upon a question whether connected with the contents of the 
book or its expression, or upon the reading and accentuation of the 
text, in which he will not find in Dr. Wright’s work distinct information, 
or suggestive thoughts.”—Prof. Dr. Klostermann (Univ. of Kel), in the 
Studien und Kritiken. 
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“We cannot speak too warmly of Dr. Wright’s unwearied industry 
and laborious research, carried on in spite of the constant interruptions 
of heavy parochial duties, which most scholars would have deemed a 
sufficient reason for abandoning literary tasks... . Though we have 
ventured to take exception to some points in the execution of the work, 
we wish nevertheless to give it a most sincere welcome, as a valuable 
contribution towards that thorough and fearless study of the Old Tes- 
tament in a spirit at once reverent and critical, which is unfortunately 
too rare in this country.— Church Quarterly Review. 


“ A solid and most useful treatise, containing an introduction to, a 
translation of, and a commentary upon Ecclesiastes, all displaying much 
intelligence, sound scholarship, and careful criticism.”— Scotsman. 


“Taken as a whole, this is a noble piece of constructive exegesis, 
and whether we regard it on the philosophical or philological side is alike 
a credit to Dr. Wright’s breadth and scholarship.”—Literary World. 


‘No one can read this work without being struck by the thorough 
character of his Hebrew scholarship, and his calm and dispassionate 
treatment of questions which scholars have keenly debated. . . 

The book is one of rare value, and although one portion of it is addr ced 
to scholars, the main discussions are so framed that they may be studied 
by the ordinary reader.”—North British Daily Mail. 


“Dr. Wright’s scholarship is exact and profound. His recent commen- 
tary on Koheleth abounds with illustrations of the breadth and accuracy 
of his scholarship, and is of itself sufficient to place its author in the first 
rank of able and successful commentators of Scripture.’"—Rev. S. R. 
Driver, D.D., Regius Professor of Hebrew, Univ. of Oxford. 


“Dr. Wright’s commentary is brimful of learning. . . . His trans- 
lation of Ecclesiastes is, on the whole, excellent. . . . Wecan safely 
recommend his commentary as one of the best that has appeared on 
Ecclesiastes. Every page furnishes ample evidence that Dr. Wright has 
mastered the principles of Biblical exegesis, and that he can make his 
readers understand and appreciate the historico-critical laws which are 
the basis of his work.”— Atheneum. 


- It is impossible to commend Dr. Wright’s learned and valuable book 
too highly.”—American Literary Churchman. 


‘““This is incomparably the ablest and fullest work hitherto published 
on Ecclesiastes. . . . It is a rare combination of deep and wide 
erudition, sound critical judgment, and close and conclusive argumen- 
tation.” —English Churchman. 
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Biblical Essays: or Exegetical Studies on the Books of Job 
and Jonah, Ezekiel’s Prophecy of Gog and Magog, St. Peter’s 
‘‘ Spirits in Prison,” and the Key to the Apocalypse. Edinburgh: 
T. & T. Clark, 88 George St. 1886. Price 5s. 


“Dr. Wright is well known as one of the most learned of English 
Biblical students. In exegetical grasp this last work of his surpasses 
any recent production of popular theology, and may consequently be 
read with profit, even by those who do not accept all its conclusions. 
The most important of the essays is that on the Book of Jonah from 
an allegorical point of view.”—Academy. 


“Tn the essay on the Book of Jonah the view that the narrative is 
intended as an allegory is thoughtfully and attractively worked out. The 
style of that book is, of course, abundantly sufficient to show, in spite of 
what is affirmed in some commentaries to the contrary, that it is no 
work of Jonah himself, but is of much later origin. This fact removes 
a ground of objection to the allegorical interpretation which many 
would otherwise feel .. . Another study of not less interest is on Ezekiel’s 
Prophecy of Gog and Magog.”—Rev. S. R. Driver, D.D., Regius Pro- 
fessor of Hebrew, and Canon of Ch. Ch. Oxford, in the Contemporary 
Review. 

“ We should be sorry to commit ourselves unreservedly to the views 
suggested in these discursive papers by Dr. Wright, butthey undoubtedly 
supply interesting and instructive reading, and moreover furnish re- 
ferences to enable those so minded to pursue the subjects he has started 
to further lengths... Werecommend Dr. Wright's Essays as raising 
several very interesting questions, and offering remarks upon them in a 
very independent and often suggestive vein.”— Guardian, 


“ We are glad to receive ‘ Studies’ so learned, in the best sense of the 
word, as these—so broad and philosophical in their grasp, so able in their 
treatment, and so lucid in their style.”— Baptist Magazine. 

“Dr, Wright has taken a high position among the expositors of the Old 
Testament. The present volume will not detract from his reputation, 
The Essays are fresh and vigorous, fraught with great learning, and based 
on exact scientific exegesis.” —Daily Review. 

« We strongly recommend such of our readers as are earnest students 
of the Bible to procure for themselves this volume, which will be to them 
a source of instruction and delight, and a powerful incentive to the more 
critical examination of God’s Holy Word.”— Christian Advocate. 
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Patrick, Saint, 3737-463? 

The writings of St. Patrick, the apostle of 
Ireland. A revised translation, with notes, 
critical and historical, by George Thomas 
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